
info@calgaryislam.com                                   67                           www.calgaryislam.com  

The Hawaa In The Reliance of the Traveller 

Of Nuh Ha Mim Keller 

A Case Study 

 

In his book The Reliance..., Nuh Ha Mim Keller allocated a special section (s4.4, p. 
789) in which he collected some texts for some "principle Sufis" to "describe in 
their words the delusions of those who consider themselves above the Sacred 
Law." On page 863 (section w9.4) he cited the names of scholars who, 
according to Keller, "had the higher education of Sufism." Through a special 
section (w9.5, p. 863), Keller stresses the sayings of "principle Sufis" like 'Abd al-
Wahhab Sha'rani (or Sha'raanee) in which it is emphasized that Sufism is "built 
of the Koran (i.e. Qur'aan) and sunna." A similar statement is attributed to Al-
Junayd: "This knowledge of ours is build of the Koran and sunna." For the sake 
of brevity, I will provide the reader with the names of some of those 
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"principle Sufis" and the statements attributed to them in the mostly Sufi cited 
references. Already the case of Abu Taalib Al-Makki and his took Qut Al-Quloob, 
together with the cited sayings of Sufi "masters" -.herein, has been considered. 

1. Knowledge, Secrecy, & Insanity 

A) Abu Bakr Al-Khalaabaathi said: "Al-Junayd126 told Al-Shiblee:127 "We have 
composed this knowledge (i.e. of Sufism) in an elegant style and then hidden it in 
the Sirdaab.m You then came and publicized it for everyone!" He replied: "I say 
and I hear, is there anyone else in the Daarayn129 other than me!"130 

"The authentic knowledge that is "based of Qur'aan and Sunnah " is not :o be 
hidden in any place, let alone be kept from people. This casts doubt regarding the 
benefits of the mystic Sufi "knowledge." 

The Prophet  said: 

 

 

 

 

___________________________________________________________________________________________________ 

126 The "master of the Sufi path." He died in Baghdad in 297/910.  
127 Al-Shiblee is one of the close associates of Al-Junayd. He died in Baghdad in 334/946. 
128 Sirdaab: Lit. A narrow place into which one enters. In the present day it is applied to a 
cellar, or a subterranean vault, in which anything is put to be kept cool. See Lane's Lexicon, V. 
l,p. 1349. 
129 Daarayn (a dual of Daar): It refers to Daar Al-Fanaa' (The perishable abode: the present 
world) and Daar Al-Baqaa' (the everlasting abode; the world to come).  
130 Reported in Kashf Haqeeqat As-Su/iyyah, p. 18, quoting from Al-Khalaabaathi's At-Ta 'arruf 
li Math-hab At-Tasawwuf, chapter 65, p. 145. Published by Daar Al-Kutub Al-'Ilmiyyah, Beirut, 
Lebanon, 1400/1980. 
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"I am leaving you [after me] on the Baidaa !31 [i.e. his Sunnah], its night [is bright] as 
its day. None would deviate from it except the one who is doomed to perish." !32 

In his response, Al-Shiblee exposed the "hidden" foundation of the knowledge of the so-
called Sufi Gnostics: "I say and I hear, is there anyone else in the Daarayen other than 
me!" 
When 'Abdullaah Bin Jaaban and his company visited Al-Shiblee and were about to leave 
him, he said: "I am with you wherever you may be, you are under my care and in my 
safe keeping."133 In a cool and unfruitful defense of such sayings, the Sufis often resort 
to forcefully making the language accord to a meaning which it does not plainly indicate. 
Accordingly, At-Toosi said: "What Al-Shiblee intended in his saying is that Allaah j^" is 
the one with you wherever you may be...". The same was said regarding the intention 
of Abu Yazeed Al-Bustaamee in his saying: Far removed is me 
from every imperfection, how great is my state." Nuh Ha Mim Keller resorted to Al-
Ghazaalee's interpretation of Abu Yazeed's statement (w7.3, p. 858) claiming that it, 
"either passed his lips by way of quoting Allaah Most High, just as if he heard and 
repeated, 'There is 
 

 

 

 

 

  

131
 Baidaa': Lit. white one; signifying clarity. 

132 Saheeh Sunan Ibn Maajah, V. 1, Hadeeth #43. 
133 Kashf Haqeeat As-Sufiyyah, p. 108, quoting from Al-lam 'i the "mother" book of Sufism by Abun-
Nasr As-Siraaj At-Toosi (died 378/989), p. 478, reviewed by Dr. 'Abdul Haleem Mahmood and 
Tana 'Abdul Baaqee Suroor 1380/1960, Lujnat Nashr at-Turaath As-Sufi. 
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no god but Allaah, so worship Me' (Koran 30:14), it would be interpreted as a quote-
or...this utterance passing his lips while in a state of spiritual intoxication and being 
overcome by a state, since the return to sobriety obliges one to hold one's tongue from 
words that mislead, and while intoxicated he was unable to do so." Remember that this 
spiritual intoxication is one of the stations which the Sufis aim to attain through mostly 
blameworthy and strange ways on their road to witness the Truth!!! Even if they utter 
words of Kufr like "I am Allaah" in "a spiritually intoxicated state of total oblivion," 
it "does not  entail unbelief."134 And if you want to know why these "friends of Allaah" 
are exempted, then the sheikh of Nun Ha Mim Keller, 'Abdul Wakeel al-Durubi, 
explains: "A friend of Allaah or not, some one totally oblivious is as if insane, 
and is not held legally responsible."!135 

He is legally irresponsible if the means that lead to his unconscious are lawful, or if 
the person is honestly unable to ward off a strong lawful influence, or being in a 
situation (e.g. intense sadness or joy) which he did not choose in the first place. However, 
when unlawful, innovated, and mystic means are intended and followed through an 
organized fashion then we deal with misguidance, hallucinations, and in some cases 
plain Kufr. 

The Sufis seek to attain their intoxicated states through their circles of innovated and 
unlawful Samaa' which include singing, reciting special lyrics whose literature is 
expressed in mystical language and set to music by various musical instruments intended 
to provoke among the listeners a psychic excitement so as to reach a stage of artificial 
ecstasy 

 

 

 

 

 

___________________________________________________________________________________________________________________ 

134 A commentary by 'Umar Barakat quoted by Nuh Ha Mim Keller in his Reliance (section o8.7, 
p. 597). 
135 Ibid 
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known as the  Sufi Wajd. 136 You see them swaying, shaking, clapping 

their hands until they fall unconscious.137 Upon  recovery some say they met 
Allaah, others claim they went to the seven heavens and many say they traversed 
the world and stopped by Mount Qaaf, etc.!!! This is the Samaa' of the Shaytaan 
and it affects 'Eesaa  worshippers, cross-worshippers, image-worshippers, sex 
addicts, crack and heroine addicts, etc. 

Had this been something approved by the Sharee 'ah, the Sahaabah would have 
been the first to apply it! To the contrary, the lawful Samaa' of the Prophet and 
the Sahaabah was listening to the Qur’aanic recitation. The effects 
were described by the Allaah   138 

 

 

 

 

 

__________________________________________________________________________ 
136 Wajd: A stale of excitement that arises from hearing poetry, music, drums, etc. It 
may involve strong motion, shaking of the body, dancing, tearing clothes, crying, etc. In some 
of its cases it may lead the Sufi mystic to a state of Fanaa' (annihilation in Allaah) or less! 
[See Masaadir At-Talaqee 7ndaAs-Sufiyyah,pp. 622-632.] 
Some forms of the Sufi Wajd may arouse from irregular prose or Sufi stories. Al-Ghazaalee 
reported a Wajid of Al-Junayd in which he was dumbstruck: Al-Junayd took a sample of his ill 
sheikh's urine to a smart doctor. Upon seeing it, the doctor said: "I see that this is the urine of 
'aashiq (a Sufi in an extremely excessive state of love to Allaah. According to the Mujatn Al-
Mustalahaat As-Sufiyyah of Al-Hafnee (p. 185), it is a state of unity between the Essence of 
the Beloved and that of the lover necessitating that the latter is in a state of unawareness, 
busy witnessing in his essence the Beloved in His Essence.)" Hearing that, Al-Junayd fell 
dumbstruck and the bottle containing the urine fell too. When Al-Junayd asked his sheikh 
whether the love appears in the urine, he replied: Yes! See Ihyaa', V. 4, p. 338. Note: Anything 
opposing the Qur'aan and authentic Sunnah is rejected. 
137 A detailed description of the unlawful Samaa' is presented by Abul 'Abbaas Al- Qurtubee 
(578/1183-656/1239), the Maalikee and a hadeeth scholar, in his book Kashf Al-Qinaa' 'an 
Hukm Al-Wajd was Samaa'. See Masaadir At-Talaqee, p. 79. 
138 See Majmoo' Al-Fataawaa, V. 11, pp. 7-8. 



info@calgaryislam.com                                   72                           www.calgaryislam.com  

 Wajlul Quloob (Fear of the Hearts): 

 

The believers are only those who, when Allaah is mentioned, feel a fear in 
their hearts and when His Aayaat [this Qur'aan] are recited unto them, they 
[i.e. the verses] increase their Faith; and they put their trust in their Rabb [Alone]. 
[Qur'aan, Soorat Al-Anfaal, 8:2]. 

  

 
Allaah has sent down the best statement, a Book [this Qur'aan], its parts 
resembling each other in goodness and truth, oft-repeated. The skins of those 
who fear their Rabb shiver from it [when they recite or hear it]. Then their 
skin and their hearts soften to the remembrance Of Allaah. [Qur'aan, Soorat Az-
Zwnar, 39:23]. 

3. Weeping and Shedding of Tears: 

 

 

  Shivering of the 
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When    the    Aayaat   [Verses]   of Ar-Rahmaan   [The   One   Who 
encompasses everything with His Mercy] were  recited unto them, 
they fell down prostrating139 and weeping.      [Qur'aan, Soorat Maryam, 19:58]. 

'Abdullaah Ibn Mas'oud was reciting verses of the Qur'aan to the Prophet    and when 
he reached the saying of Allaah  

 
 

How [will it be] then, when We bring from each nation a witness and We bring 
you [O Muhammad  as a witness against these people [Qur'aan. Soorat An-Nisaa 
4:4]}, the Prophet  said: "Stop!" And behold, his eyes were overflowing with tears.140 
Even in this lawful Samaa' the Prophet's fear of Allaah was the perfect form of fear 
which called for doing what Allaah loves and abandoning what He hates. That is why 
when some people in Basra ('Iraaq) fell unconscious, dumbstruck or dead upon 
experiencing great fear when hearing an Aayah of 'Athaab (punishment) or Qur'aanic 
recitation, "A group of the Sahaabah and the Taabi'een such as Asraaa'   Bint   
Abee Bakr14' and 'Abdullaah Ibn Az-Zubayr 142 and 
 
 

  

 

 

_________________________________________________________________________ 
139 A prostration at this place.  
140 SeeSaheehAl-Bukhaaree,V.6,p. 106 
141 Asmaa' Bint Abee Bakr As-Siddeeq the mother of 'Abdullaah Ibn 

Az-Zubayr , and the sister of Ummul-Mu'mineen 'Aa'ishah .She, 
her father, grandfather, her son Ibn Az-Zubayr were from the Sahaabah. She was the last of the 
Muhaajiraat to die, passing away at the age of one hundred years. She narrated fifty-eight 
Ahaadeeth. See Tahtheeb Siyar 'Alaam An-Nubalaa', #154, pp. 62-63. 
142 'Abdullaah Bin Az-Zubayr, the son of Asmaa' Bint Abee Bakr ,&, the son of the Prophet's   
aunt   and   his  Hawaariy (disciple).    The brave Mnjaahid devoted 
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Muhammad Bin Seereen143 and others criticized that  since they saw that it was 
an innovation and contrary to  what they knew from the manners of the 
Sahaabah." 

Muhammad , who is the best of mankind, and the Sahaabah who were upon 
the right way of knowing Allaah, never made this Deen a subject of experience 
and hallucinations! We read in Keller's Reliance... that a friend of Allaah by 
the name of Ahmad Al-'Alawi 

 

 
_______________________________________________________________________ 
worshipper, and a great man of honour and knowledge. He reported about thirty Bree 
Ahadeeth.   He   was   killed   following a dispute with 'Abdul Malik Bin llorwaan. He lived 
for more than seventy years. Ibid, V. 1, #287, pp. 102-103.  
143 Muhammad Bin Seereen, Abu Bakr, Al-Ansaaree, Al-Anasiy Al-Basree, Mawla freed man) 
of the Prophet's    servant, Anas Bin Maalik  He heard from Abu Hurairah, 'Umraan Bin 
Hussain, Ibn Abbaas, Ibn'Umar,'Uday Bin Haatim, Xnas Bin Maalik and others. He was a 
Faqeeh, learned scholar, pious, and an honest man who reported many Ahaadeeth, and a Hujjah 
(an authority). He died in -x year 110/710, one hundred days after the death of Al-Hasan Al-
Basree. bid,V.l,#623,p. 170. 
144 Shaykh-ul-Islaam Ibn Taymeeyah in Majmoo' Al-Fataawaa, 11:6.  This is in 

reference to the story of Zuraarah Ibn Awfaa, the judge of Basra who recited: 

 
Then, when the trumpet is sounded. [Qur'aan, Soorat At-Mudaihthir, 73:8] in the Fajr prayer and 
fell down dead. The other case is when Saalih Al-Murree recited to Abu Jahr the blind man and the 
latter fell down dead. Because of great exaggeration in matters of fear others were dumbstruck 
upon hearing the Qur'aanic recitation. The opposite is the cases of those who don't feel anything 
when they hear the Qur'aan. The best of guidance is that of Allaah's Prophet    and which 
influenced his Companions who did not loose their state of consciousness, yet their levels of 
Eemaan were affected in the best sense.. 
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said that: "It has been said that the way [of the Sufi Gnostic to Allaah] begins in 
madness, proceeds to arts, and ends in quietude."145 

Dr. 'Abdul Haleem Mahmood, the Shayekh of Al-Jaami' Al-Azhar (Al-Azhar 
University in Egypt), related the saying of Ibn'Arabi (the so-called "Greatest Sheikh 
of the Sufis") that his [Ibn 'Arabi's] sheikh Al-Ghawth (Succor) Abu Madyan is one 
of eighteen people (i.e. from the Sufi masters) who, "See none in the worlds but 
Allaah."146 

These statements and others that will come, illustrate the reality that the goal of 
Sufism is one, despite some of the early and recent attempts (Keller's included) to 
conceal their mystic ways. Al-Hussain Bin Mansoor Al-Hallaaj, was the most 
daring amongst the principle Sufi masters to totally unravel the secret of their 
journey to Wahdat Al~ Wujud, Unity of Existence. This daring led to his being 
beheaded. Al-Shiblee said: "I and Al-Hussain Bin Mansoor were on one thing (i.e. 
regarding 'Aqeedah) except that he disclosed it while I kept it concealed."147 
Apparently, the heat of the sword forced him to be more cautious! 

B) The Sufi master Ash-Sha'raanee relates that Al-Junayd said, "It is not 
recommended for the Faqeer (a Sufi or an initiate in a Sufi way) to read the books of 
"special Tawheed," except amongst those who believe in the truthfulness of the 
"people of the way" or those who are committed to them..." According to Ash-
Sha'raanee, "Al-Junayd never spoke about the knowledge of Tawheed except in the 
innermost part of 

 

 

 

 

______________________________________________________________________________________________________________________ 

145 The Reliance..., s4.8, p. 790. 
146 Abu Madyen Al-Ghawth by Dr. 'Abdul Haleem Mahmood [Beirut-Sidon, Lebanon: Al-
Maktabah Al-'Asriyyah], p. 124. 
147 See Taha 'Abdul Baaqi Suroor's book Al-Hallaaj, p. 104. The author is a contemporary Sufi 
from Egypt.
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his home and after locking its doors and putting the keys under his thigh, 
saying, 'Would you like that people reject the Awliyaa' of Allaah and His 
choicest and distinguished people, accusing them

      with heresy and Kufr?" 

Why? Because, according to the following statement attributed to Al-Junayd, 
"They say certain things, which to Al-'Aammah, 149 are Kufr."150 To the 
mystic Sufis, the knowledge of importance is an inward dimension which is 
gained in special exercises and through spiritual struggle.151 Principle Sufis 
reported that Al-Junayd considers 
that, "The Siddeeq cannot be truly considered as a Siddeeq until seventy 
[from the] Siddeeqeen (Sing. Siddeeq) testify that he is a Zindeeq,152 
because they testify according to his Thaahir (what is apparent from his 
condition). This is so because the Siddeeq gives the Thaahir the decree of the 
Thaahir (i.e. the Shares 'ah) and gives the Baatin (the inner) the decree of 
the Baatin (that of the inner 
 

 

 

 

 

 
 
________________________________________________________________________________________________________________

 
 
148 Taqdees Al-Ashkhaas  'Inda As-Sufiyyah, V. t, p. 488, quoting from Tabaqaat 
Ash-Sha'racmee, 1:10, published  by Al-Matba'ah Ash-Sharafiyyah, Cairo, Egypt, 
1315/1878. This Tabaqaat edition will be referred to as Tabaqaat-T.  
149 Al-'Aammah   (Lit.    common Muslims): To the Sufis the term refers to the 

"Scholars of Sharee 'ah" or the "People of the 'Outward Law'" only. They consider 
themselves the people of Haqeeqah: The Baatinee "truth" which transcends human and 
Sharee'ah limits, or Ahlul Baatin: "People of Inward or Unapparent (knowledge or 
truth)," 
150 Al-Makki's Qul Al-Quloob, V. 2, p. 77
151 Some of their special exercises include hunger, wandering, sleeplessness, eating grass, 
seclusion, constant gazing at the sky, and other strange ways of spiritual struggle in order to 
attain the state of Kashf. 
152 Zindeeq: A heretic, one who deviates from the right Deen of Allaah. 
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dimension). So, they do not obscure the Thaahir by the Baatin and vice versa. 
Thus they testify that he is a Zindeeq in his Thaahir as they know that he is a 
Siddeeq in his Baatin, because they realize such a state within themselves."153 

According to the above statements one notices that: 

1. The Tawheed is supposed to be a secret proposed by the elite. 

2. The Sufi "Tawheed contains things which   may be considered heretic and Kufr by 
the people of Sharee 'ah: 

Al-Ghazaalee related that Al-Junayd said: "Those who are friends of Allaah and are 
delighted by His presence utter certain things in their talk and during their secret 
conversations in their solitude, which are considered Kufr by Al- 'Aaamah." 154 

Al-Ghazaalee also related that Sahl At-Tustaree [died 283/896] said, "The scholar 
has three kinds of knowledge: An outer [or apparent] knowledge which he offers 
to the people of Ath-Thaahir; A Baatinee knowledge which he is unable to 
disclose except to its own people, 

 
 
 

 
 
 
     ______________________________________________________________________ 
     153 Kashf, p. 19 quoting from Al-Manaathir Al-Ilaahiyyah by the principle Sufi 

'Abdul Kareem Bin Ibraaheem Al-Jeeli, p. 44 (1st edition), 1382/1962. Reported also by 
Mahmud Mahmud Ghurab who, according to Nuh Keller (x265, p. 1081), is an Ibn 'Arabi 
specialist of Damascus. In his book Shark Al-Kalimaat As-Sufiyyah warrad 'a/a Ibn 
Taymeeyah (p. 15), the so-called specialist of Damascus related that Ibn 'Arabi reported the 
above statement of Al-Junyad in his [Ibn 'Arabi's] book Al-Futoohaat Al-Makkiyyah, p. 691.  
154 Reported by Al-Ghazaalee inlhyaa', V. 4, p. 341.
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and a knowledge   exclusively between him and Allaah which he does not disclose 
to anyone."155 

According to Al-Ghazaalee, "Some of them [Sufis] said: 'There is a secret to Ar-
Ruboobiyyah if it is disclosed, the Prophethood would be annulled; and the 
Prophethood has a secret if it is revealed, knowledge would become null, and there is a 
secret with those scholars who have knowledge of Allaah which if they would 
disclose, the Laws would be 
annulled.'"156 

Note: Such concepts oppose the knowledge which "is based of the Qur'aan and 
Sunnah." Through mysticism, the pure and clear knowledge has been changed 
to become a secret dogma with branches that nullify each other! 

Question: Why is it that those who are busy with the "apparent law" [as the 
mystics refer to the followers of the Sharee'ah} do not understand the talks, 
conversations, and speeches of the "friends of Allaah" (as the Sufis call their 
mystics)? 

.Ahmad Ar-Rlfaa'ee, a Sufi "friend of Allaah" as Nuh Ha Mim Keller described him 
(x382-a, p. 1112), explained that they [people of Ath- Thaahir],   "Cannot   bear 
the meticulous speech of the 'Aarifeen157 

 

 

_______________________________________________________________________________________________________________ 

IS5 Ibid,V. l,p. 100.  
l56 Ibid,V. l,p. 100. 
157'Aarifeen (Sing.  'Adrift: A  Sufi term referring to the mystic who, according to 

Ibn 'Arabi, the "Greatest Sheikh" to the mystics, "Sees Allaah in everything, rather he sees Him 
the essence of everything." Fusoos Al-Hikam: Fus Hikmah Imaamiyyah fee Khalimah 
Haaroniyyah, p. 192, by the infamous Ibn 'Arabi (560/1165-638/1240) with commentary by 
Abul 'Alaa' 'Afeefi, 2nd edition, 1400/1980, Daar Al-Kitaab Al-'Arabi, Beirut, Lebanon. 
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because their words are Laahootiyyah,]58 their indications are holy, and their 

statements are eternal..."159 

Note: Ash-Sha'raanee said in his Tabaqaaf. "If a mosquito lands on his body, he 
[Ahmad Ar-Rifaa'ee] would not cause it to fly away and would not let anyone 
make it to fly, and he would say: 'Let it drink from this blood which Allaah 

has foreordained for it.'...He used to begin whoever he meets with Salaam even 
cattle and dogs. And if he would see a pig he would say to it, "May your life be 
pleasant during 

 

 

 

________________________________________________________________________________________________________________ 
Ibn ' Arabi, like some other Sufi masters, claimed that he wrote this book (Fusoos Al-Hikam) 
because "the Prophet  told him [in a dream]:'Here is the book of 
Fusoos Al-Hikam\ Take it and bring it out to the people so that they benefit from it...'" And he 
brought it out, "Just as the Prophet  had laid it down without addition or omission..." 
Ibid, p. 47 and Al-Qaashaani's explanation of the same book, p. 9. The Prophet  is above the 
spread of heresy! It is the Shaytaan who inspires such imaginations. The books of Ibn'Arabi 
contain many statements in which he considers everything worshipped on earth is Allaah (Al-
Fuloohaat Al-Makkiyyah, 3:248) and that his heart "turned to accept every image"; it became "a 
monastery for monks, a home for idols, the Ka 'bah of the Taa 'if (the one in Tawaaf), the 
Tablets of the Torah, and the book of the Qur'aan..." [From Ibn 4Arabi's Deewaan 
Turjumaan Al-Ashwaaq wa Muhaadarat Al-Abraar, p. 402. See Kashf,p. 152.] 
Mustafae Al-'Arusi (1213/1799-1293/1876), one of the Sufi masters who once filled the post 
of Sheikh Al-Azhar in Cairo, said: "The 'Aarifis the one whom Allaah made him 
witness His Essence, Attributes, and Actions..." [From 

Nataa 'if Al-Ajkaar Al-Qudsiyyah (or Haashiyat Al- 'Arusi, 1:8); See Kashf, p.301.] 
158 Laahootiyyah: having divine qualities. 
159 Kashf, p. 48 quoting from  'Alaam At-Tasawwuf Al-Islaamee by Ahmad Abu 

Kaf, pp. 26-27, Daar Al-Hilaal. 
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the        morning.'160     There     are   some   strange   concepts   in   the 
contemporary societies for animal rights, but perhaps nothing like this. This is 
similar to the concept of non-violence or non-injury and respect to living 
beings, known as Ahimsa which is common to 
Buddhist and JAIN ethics!161 

C) Al-Ghazaalee relates that Al-Junayd said, "I do not like for the Sufi to write 
or read because this will make him concentrate on his concern..." 
Another Sufi mystic, Abu Nasr At-Toosi, quotes Al-Junayd, "If you 
encounter the Faqeer then meet him with kindness but do not meet him with 
knowledge because kindness makes him delighted and knowledge makes 
him lonesome."163 

In a story related in more than one Sufi reference, it is said that Al-Junayd 
accepted repentance from a Mureed whose body turned black because he talked 
to himself and looked at something while in prayers! As a result, the Mureed 
body became white! The story tells that the Mureed was in a remote land. 
When he returned and met Al-Junayd, he told him: "Had it not been for my 
acceptance of your repentance, you would have stayed in that blackness until 
you meet Allaah!"164 

 
 

 

 
 
_____________________________________________________________________ 
160 Masaadir At-Talaqee, p. 79, quoting from Ash-Sha'raanee's Tabaqaat, V. 1, 
r.143, 1408/1988-edition, Daar Al-Jeel, Beirut. This Tabaqaat will be referred to is 
Tabaqaat-M. 
161 See Dictionary of Religions, edited by John R. Hinnells, p. 27. Penguin Books, 1984.  
162Ihyaa',V.4,p.239. 
163 At-Toosi in Al-lam', p. 233. From Kashf. p. 542. 
164 Ihyaa', V.4,p. 54.
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  Al-Qushairee165 said, "Al-Junayd was asked, 'O Aba Al-Qaasim (i.e. Al-
Junayd)! Could Al-'Aarif commit Zina (fornication or adultury)?' He bowed   his 
head for a long time then lifted it up and said: 'And the Command of Allaah is a 
decree determined.'"166 

The Isnaad of these sayings and stories is a Sufi one, from the respected and 
educated men of the way! 

2. Fanaa', Wahdat Al-Wujud, Markets, Farq, Jam', Shaathili Order, the 
Perfected Man, and the Main Emphasis of Sufism. 

A1 Ibn 'Aieebah.167 a "Principle Sufi" Speaks: 

Ibn 'Ajeebah is a Shaathili Sufi master known for his commentaries on Ibn 'Ataa' 
Illaah's Hikam (Aphorisms). He said that "When the sheikh (Sufi mystic) sees that 
the person (i.e. the Mureed) is ready to join the body of the Ahbaab (i.e. the Sufi 
saints), he opens for him the door and says: 'Here you are, and here is your Rabb.' 168 
If he is thrown 

 

 

 

_________________________________________________________________________ 
165 Al-Qushairee is 'Abdul Kareem Ibn Hawaazin Ibn 'Abdul Maalik, Abu Al- 

Qaasm Al-Qushairee. A Sufi master who wrote Ar-Risaalah Al-Qushairiyyah. He died in 
Naisapoor in 465/1073. 
166 Kashf, p. 545 quoting Ar-Risaalah Al-Qushairiyyah, p. 160. Daar Al-Kitaab Al-'Arabi, Beirut. 
Lebanon. 
167 Ibn    'Ajeebah   is   Ahmad   Ibn   Muhammad   Ibn   Al-Mahdi,   Ibn   'Ajeebah 

(1160/1747-1224/1809), a Sufi master of the Shaathili order. SeeNuhHaMim Keller's 
Reliance... (s4.5) and (x!53).  
168  Nuh   Ha   Mim   related   a similar statement by the mystic Muhammad Al- 

Haashimee w9.7, p. 866. The strange relationship between the Mureed and his Sufi saint needs a 
special volume to cover! 
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into the Hadrah169 of An-Noor (one of Allaah's Names), and all the veils were 
withdrawn from him, he would deny the entire existence as well his own. 
Consequently, his existence will become annihilated into that of his Beloved; his 
presence will disappear in the witnessing of his Ma 'bood (i.e. Allaah) thus he 
composes [the following]: 'I am my Beloved and my Beloved is Me, I am the Lover 
and I am the Beloved, next to whom there is none.'"170 

After reaching the above mystic state of Fanaa' (annihilation), the Mureed 
recovers and becomes in a new state in which he, outwardly witnesses the state 
of Jam '171 and outwardly the state of Farq172 which 

 

 

 

 

____________________________________________________________________ 
169 Hadrah: Presence. Used by the Sufis in its general meaning, "Being in the 

presence of Allaah." In the school of Ibn 'Arabi, however, there are "Five Divine Presences," a 
metaphysical doctrine of the degrees of reality of which there are different versions. This 
concept is influenced by the Neoplatonic chain of "Stages or Orders of Being." [See Mu'jam 
Al-Muslalahaat As-Sufiyyah by Al-Hafnee, p. 237 and Shorter Encyclopedia of Islam, p. 125, 
edited by H.A.R. Gibb and J.H. Kramers, 4th impression, 1995. Published by E.J. Brill, Leiden, 
The Netherlands.] The Mureed is informed that the Hadrah is the start, then the Mukaashafah 
(Mystic spiritual revelation regarding the Truth [Allaah] and the Ghayb. Through this stage, things 
will be manifested as if he sees them by his eyes). The next state is the Ash-shaahadah 
(Witnessing of the Truth). 
170 Ibn 'Ajeebah in Eeqaath Al-Himamfee Shark Al-Hikam, p. 113. Published by Daar Al-
Ma'rifah, Beirut, Lebanon. 
170 ' Jam': A Sufi term in which the Mureed sees only the Truth (Allaah), without 
creation. Ibid, 388. In this state the Mureed sees everything as Allaah. 'AH Noor-ud-Deen Al-
Yashurtee, the founder of the Tareeqah Al-Shaathilyyah Al-Yashurliyyah in 'Akka, 
Palestine said: "The one whose Jam'is steady, will be in charge of every atom of the atoms of 
existence." He died in 1316/1900! See Kashf, p.218 quoting from Nafahaat Al-Haq, p.98 by 
Faatimah Al-Yashurtiyyah (1st. ed). 
170 Farq: The mystics in the state of Jam' (which occurs during Fanaa') see only 

Allaah, and in the state of Farq they witness creation. After being in a state of Jam', the 
mystic sees both, the state of Jam' (inwardly he is in Fanaa') and Farq 
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is   only   a   verbal   but not real one." 173  He then recommends that statements 
said in the state of Jam'  like: "I am my Beloved and my Beloved is Me..." and 
"I am my Ma'boodee (The God whom I worship) could only be said, "when 
he is certain that his state of Fanaa' has been established" and that he, "must not 
say this to anyone except the one who believes him as being in such a state, 
otherwise he may be   subject to being killed."174 He brings forth the example of Al- 
Hallaaj175 and his open uttering of the believe in Wahdat Al-Wujud (the Unity of 
Existence) which cost him his life. That is why he said addressing the Sufi Faqeer. 
"Never say' I am Him (i.e. Allaah),'and beware of being other than Him." This 
has the same meaning as that said by Abu Al-Hasan Ash-Shaathili. the "master" 
of the Shaathili tareeqah which Nuh Ha Mim Keller follows: "Make the Farq on 
your tongue present and let the Jam' be witnessed in your heart."176 So, the Sufi 
should address the people with the Farq on his tongue to confess of his creation 
before them and keep the state of Jam' concealed in his heart: He is annihilated in 
the Divine. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

 
_____________________________________________________________________ 
(outwardly he  is created). Ibid, p, 388. This is a state higher than that of Jam' and the mystics 
refer to it as the state of Baqaa' (subsistence). 
173 Ibid,p.113. 
174 Ibid, p.l 13 and Al-Futoohaat AS-Ilaahiyyahfee Shark Al-Mabaahith Al-Asliyyah by the same 
author (Ibn 'Ajeebah), published on the margin of Eeqaath Al-Himam, p. 456. 
175 Ibn 'Ajeebah said about Al-Hallaaj: 'The true friend of Allaah.'(l) So, Ibn 'Ajeebah 
accepts him and does not reject his beliefs of Kufr because he considers him A Sufi "friend of 
Allaah"! 
176 See Kashf, p. 59 where he quoted Abul Hasan   Ash-Shaathili on page 65 of Bidayat At-
Tareeq Ilaa Manaahij At-Tahqeeq fee Thilaal Ash-Sharee'ah wa Rihaab Al-Haqeeqah, by 
As-Sayed Mahmood Abu Al-Fayed Al-Manoofee Al-Huseinee (Siisilaht mina Ash-Sharq wal 
Gharb), Ad-Daar Al-Qawmiyyah li At-Tibaa'ah wan-Nashr. 
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Sayyed Hossein Nasr, a Sufi enthusiast to Sufism and well known by Nuh Ha Mim 
Keller 177 said, "All   that we can do is to stress that the Sufi teachings center upon 
two fundamental creeds: Wahdat Al-Wujud the   Unity    of Existence) and Al-
Insaan Al-Kaamil178  (the Perfect Man)." 179 

 

 

 

 

 

 

 

 

 

 

 

 

 

_______________________________________________________________________ 
177 Nuh Ha Mim Keller introduced Seyyed Hossein Nasr as, "Author of a number Of works 
that are among the best available in English on the relevance of traditional atomic sciences and 
mystical disciplines to the situation of modern man including Meals and Realities of Islam...and 
Sufi Essays. The translator (i.e. Nuh Ha Mim Keller) is indebted to his writings for being among 
the reasons he (Nuh Ha Mim Keller) became a Muslim. While from a Shiite background, 
Hossein Nasr has a inner footing in traditional Islamic Knowledge than any other 
western interpreters of Islam, Muslim or non-Muslim, and his works are generally 
free of mistakes in detail found in others' books, though some passages are 
occasionally colored by the comparative religions approach that mars the 
writings off a number of contemporary Muslim intellectuals. He lives and •caches in 
the United States," [Nuh's Reliance..., x323, p. 1095.] So, while Nuh Ha Mim Keller 
criticizes the translations of Sufi works by Western scholars because, "They are filled with 
talk like 'union with God', etc. (w7.4), and praises TS works of the Shi'ite Hossein Nasr, 
then it is important to reflect upon the revealing   statements   of Hossein Nasr regarding 
the true objectives of mystic 
Sufism. 
178 Al-Insaan  Al-Kaamil:   In   the world of Sufism, Al-Insaan Al-Kaamil is the “barrier" 
qualified   with both the Essence of Allaah and the essence of creation (or man). And he is the 
one who comprises all the worlds of the Divine and that of creation,  the complete and the 
partial. He deserves the Names of the Thaat (Allaah's Essence) and the Divine Qualities. 
The Sufi mystics refer to Prophet Muhammad     as   being   the   "Perfect   Man"   or   the   
"Al-Haqeeqah Al Muhammadiyyah": The Thaat (Essence  of Allaah) in its first designation; to 
him Muhammad  I belongs all of the Most Beautiful Names [of Allaah] and that he is Al-Ism Al 
'tham (Allaah's Greatest Name). From Muhammad, the entire creation, this world and the 
Hereafter, was brought to exist!! This is most fully described by Abdul al-Karim Al-Jeeli 
(d.820Hj/1417), a Sufi of the school of Ibn 'Arabi, in his 
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Ibn 'Ajeebah relates a Sufi fabricated story in which it is claimed that the Prophet  
and his companions went into a state of Wajd when he heard a poem about the 
Beloved (Allaah) until his garment fell of his shoulders. Thereupon 
Mu'aawiyah said: "How nice is your play, O Messenger of Allaah!" The Prophet  

 responded, "Wait! wait! 0 Mu'aawiyah! He is not noble who when the Beloved 
is mentioned does not shake." Then the garment was cut into four hundred 
pieces and distributed amongst those present.180 
 
This story is fabricated and false as agreed upon by the scholars. Even As-
Sahrawrdee who detailed its Isnaad doubted its authenticity and mentioned that 
Ahlul-Hadeeth   (scholars of Hadeeth) questioned it.182 Shayekh  Muhammad 
Naasir-ud-Deen Al-Albaanee ruled that it is a fabricated hadeeth. 
 
 
 
 
 
 
 

 
 
 
 

 
______________________________________________________________________ 
book Al-lnsaan Al-Kaamil. See V. 2, p. 73 (4th edition), 1395/1975. See als. Mu'jam Al-
Mustalahaat As-Sufiyyah by 'Abdul Mun'im Al-Hafnee, p. 27. ALSO refer to Mu 'jam Al-
Mustalahaat As-Sufiyyah by Anwar Fouad Abee Al-Khazzaarr. p. 49, published by Maktabat 
Lubnaan. Beirut, Lebanon. 1993. Al-Jccli's book.-). Insaan Al-Kaamil is filled with plain 
statements of Kufr. Just consider his belit regarding the Prophet ( ) (above). Nuh Ha Mim 
presented a section on the. "delusions of the would be Sufis". Al-Jeeli is taken as one who 
curses those who "do not comply with the responsibilities of the Sacred Law." (!) The reality on 
the; delusions and deception of Nuh Ha Mim and his man Al-Jeeli are presented in . 
special section. 
179 Kashf, p. 100 quoting As-Sufiyyah Bayna A!-Ams wal Yawm, by Sayyed Hosser 
Nasr, p. 22, translated by Kamaal Khaleel Yaazijee (1st edition), 1975 
180 Masaadir Al-Talaqee, p. 654 
181 Shaykh-ul-Islaam Ibn Taymeeyah in Al-Istiqaamah, V. 1, p. 297. 
182 See   the   work   on this story and the doubt of As-Sahrawardee by Shajl Muhammad   
Rashaad   Saalim   in   his   research   of Ibn Taymeeyah's book .-; 



info@calgaryislam.com                                    86                              www.calgaryislam.com  

Reminder: The Prophet  said: 

 
  
"Whoever tells a lie against me intentionally then he will surely enter Hell-
Fire.” 184

Ibn 'Ajeebah is on the Shaathili Tareeqah. When  he mentions the 
name  of Ash-Shushtaree, 185   he says:' -May Allaah be pleased with him." It is 
known within the Sufi circles, especially the Shaathiliyyah (members of the 
Shaathili order), that Ash-Shushtaree is a student of the infamous Sufi Ibn 
Sab'een186 who openly called for the corrupt creed of Wahdat Al-Wujud. Ibn 
'Ajeebah relates how Ash-Shushtaree joined the rank of the Sufi Gnostic world. 
He said, "When he wanted to enter the way of the Qawm (Sufis) his sheikh (i.e. 
Ibn Sab'een) told 

 

 

 

 

________________________________________________________________________ 
Istiqaamah,  V. 1, p. 297. Abul 'Abbaas Al-Qurtubee and Ibnul Qayyim considered the report as 
fabricated. [See Masaadir At-Talaqee, p. 661]. 
183 Al-Albaanee's As-Silsilah Ad-Da 'eefah, V. 2, p. 34, Hadeeth #558. 

An agreed upon hadeeth. [See Saheeh Al-Bukhaaree,V. I, Hadeeth#\ 10.] 
184 Ash-Shushtaree   is Abul Hasan 'Ali An-Numairee Al-Andalusee (610/1213- 
668/1269). He took from   Ibn Sab'een (see below) then travelled to Morocoo and finally to 
Egypt. More than four hundred Sufi Faqeer used to offer their services to him while on his travel! 
[See Al- 'Alaam, V. 4, p. 305.]  
185 Ibn    Sab'een is 'Abdul Haqq Ibn Ibraaheem Ibn Muhammad Ibn Nasr Ibn 
Sab'een Al-Ishbeelee Al-Mursee (614/1218-669/1270). He was born in Raqootah in Al-
Andalus. He journey to Morocoo then to Egypt and finally settled in Makkah where he died. He 
is one of those who state the belief in Wahdat Al-Wujud. [See Al-'Alaam, V. 3, p. 280.] He 
said, "If you know Him being in everything, the essence of everything, not just the identified 
image, then you would never fail to recognize Him, initially, in any image..." pp. 192-193 of 
Rassa'ilIbn Sab'een, quoted in Muhammad Lowh's Taqdees Al Ashkhaas, V. 1, pp. 535-538. 
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him, 'You will not attain anything of it (i.e. the way) until you sell. your  
belongings,187 wear a filthy garment, and a banner, then enter the market.'  He went 
and did ail of that and then asked him: 'What should we say in the market place?' 
He (Ibn Sab'een) replied: 'I start with the remembrance of Al-Habeeb: The 
Beloved (i.e. Allaah).'188 And so he entered the market raising his banner and 
saying, 'I start with the remembrance    of Al-Habeeb''   for   three   days.   
Consequently,   the Hujub 189 were rend for him and he began to sing 'Uloom Al-
Athwaaq 190… “191 

What is the secret behind  the markets in initiating the Sufi disciple? Ibn 
'Ajeebah said, "This is what we encountered our sheikhs doing They order the 
Faqeer to go into Khalwahm from the day break til' 

 

 

 

_________________________________________________________________________________________________________________ 
187 He was the son of a king. 
188 It is important to remind the reader that in their poetry the Sufis "employ metaphorical 
means" to express their creeds under a poetic license. 
189 Hujub   (Sing.   Hijaab: Lit. A 'veil' or 'partition'): To the Sufis the Hujub 
(materialistic, mental, and spiritual) hinders the mystic from "arrival" to Allaah Through the Sufi 
ways of self-strive, hunger, seclusion, sleeplessness, wondering. going to the markets in the 
ways they describe, etc., the disciple may achieve; Jathbah (attraction) from Allaah that will 
rend all the veils and consequently he will witness the unveiling of the Divine secrets and the 
realities from the bidder world of Al-Ghayb. With more Sufi-styled spiritual striving he may 
gradually reach his goal of Fanaa'. 
190 'Uloom Al-Athwaaq: The mystic-based knowledge of Allaah attained through, "direct 
experience"! 
191 Eeqaath Al-Himam, p. 28. 
192 Khalwah: A spiritual retreat widespread amongst the Sufi orders in which they go 
into voluntary hunger, silence, vigil, meditation, seclusion, innovated Sufi Thikr [e.g. repeating 
the Majestic Name Allaah continuously and binding one's heart to
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the time of' Asr. After that he [the disciple] goes out to the market and does the 
Ahwaal 193 which will make him faint [like in insanity, madness]194 and consequently his 
Fanaa' in the Name (i.e. Allaah) will be complete and he will draw nearer to his 
Fath." 195 

 

 

 

 

 

 

 

 

 

 

 

 

 

________________________________________________________________________ 
the Sufi sheikh (spiritual master)]! The objective is "talking the' secret' with Al-Haqq (Allaah) 
whereby there is no angel or anyone present". [See Abee Khazzaam'sMu'jarnAl-
MustalahaatAs-Sufiyyyah, p. 82.] 
 
193 Ahwaal: (Sing, haal: Lit. A 'state'  or 'condition') of joy. sadness, relaxation, constriction, 
etc., which touches the heart. [See Al-Hafnee's Mu'jam Al-MustalahaaiAs-Sufiyyah, p. 73.] 
 
194 Because it occasions a stillness like death. To the Sufi devotee this represents the initiating of 
the state of Jathb: "Divine attraction" which will disturb his human equilibrium, and make him 
lose connection with the surrounding environment. He will traverse the world of the Ghayb until 
he reaches the Names of Allaah after which he may be effaced in the manifestations of Allaah's 
Thaat (Essence)!. [See Waleyullaah Ad-Dahlaweee in Al-Kibreet Al-Ahmar wal Ikseer Al-
Akbar, p. 77, from Kashf, p. 396.] 
 
195 Faith:   Is the opening of the manifestation of   the Ahadiyyah (Oneness) of Allaah's 
Thaat (Essence). It is the continuous stay in the state of Jam' with complete annihilation of 
all human qualities. The Ahadiyyah in the mystic terminology is the absolute Thaat free from 
the Names or Attributes or any of their effects. [See Abee Khazzaam's Mu'jarn Al-Al-Faath As-
Sufiyyah, p. 39, and p. 134. Simply, the Sufi has reached the ''Presence of Allaah's Thaat". 
High Allaah is above what they attribute to Him. [See Al-Futoohaat Al-Ilaahiyyah, p. 338.] 
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B) Ibn 'Aieebah. Ibn 'Ataa'  Illaah.196 and Some Members of the Shaathili 
Order: 

Ibn 'Ajeebah's Eeqaath Al-Himam is the most widely-known commentary on Ibn 
'Attaa' Illaah's Hikam (Aphorisms). Ibn 'Ajeebah relates through one of his sheikhs (Al-
Darqaawee) that Al-Faqeeh Al-Banaanee said: "The Hikam of Ibn 'Ataa' Illaah had 
nearly come to be a Wahy (Revelation), and had it been permissible to perform the Salaat 
(Prayers) in something other than Al-Qur'aan it would have been allowed using the 
words of Al-Hikam [of Ibn 'Ataa' Illaah]," or as he said..197 

Ibn 'Ajeebah speaks about the secrets of the Sufi order that they relate to "the secrets of 
the Thaat (Allaah's Essence) and the lights of the Sifaat (Allaah's Attributes) through 
which the Truth was manifested in the perceptible existence. Ibn 'Ataa' Illaah indicated 
this matter in his 

 

 

 

_____________________________________________________________________ 
196  Ibn 'Ataa'Illaah is Ahmad Bin Muhammad Bin 'Abdul Kareem, Abul-Fad! 
Taaj-ud-Deen Ibn 'Ataa' Illaah Al-Iskandaree. A Sufi on the Shaathili Tareeqah. Ir. Nub Ha Mim 
Keller's collection of his biography we read: "Sufi Imam and author of al-Hikamal-'Ata'iyya 
[The aphorisms of'Ata'] one of the greatest works of the Shadhili tariqa, in which he was the 
second successor to Imam Abul Hasan al-Shadhili himself... Among the words he conveyed 
from the founder of his order were, 'This path is not monasticism. eating barley and bran, or 
garrluousness Q-affectation. but rather perseverance in the divine commands and certainty in the 
divine guidance.' ...But his true legacy lies in the path he served and the disciple: he left to 
further it, their hearts opened to the knowledge of Allah Most High through jinns instruction in 
the mystic way, which his Hikam and other works arnply attest to his profound mastery of 
it."(emphasis added). He died in Cairo in 709/1309. [The Reliance..., K\56, p. 1053.] Follow 
what comes and compare with the practices and sayings of the mystics from the Shaathili and 
other orders! 
197 Eeqaath Al-Himam, p. 4. 
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saying: "The entire being is darkness, however, it was lit by the manifestation of the 
Truth in it." 198 

One wonders about the secrets of the Thaat! How is it that these people know the 
secrets of the Thaat which are only known to. Allaah? They say that it should be kept with 
its people, the Sufi cult. Otherwise the story of Al-Hallaaj still hangs on their hearts. Ibn 
'Ajeebah said: "And Al-Hallaaj, -may Allaah be pleased with him,199 said: 

'I am You without any doubt  
Subhaanak 200 is Subhaanee2 01 

Your Tawheed is my Tawheed  
and disobeying You is disobeying me. 

Glorified be He whom his Naassoot (creation, human qualities) made manifest  the  
secret  of His   shining  and  piercing   Laahoot (the Divine). 202 He then appeared in 
His creation manifested in the image of the one who eats and drinks. 

Even His creation was able to see Him with their own eyes like the moment an 
eyebrow sees an eyebrow [emphasizing certitude].' 
 

 

 

 

 

_____________________________________________________________________________ 
198 Eeqaath Al-Himam, p. 39. 
199 From the words of lbn 'Ajeebah!  
200 Subhaanak: Subhaana Allaah. 
201 Subhaanee: Refering to himself. Since he and Allaah are the same (!) then 
making Tasbeeh of him is the same as making Tasbeeh of Allaah, Declaring that he as Allaah) is 
far removed from every imperfection.   Allaah is above what they Attribute to Him. 
202 Laahoot and Naasoot are terms of Christian origin refering to the dwelling of the Laahoot 
(God) m the Naasoot (i.e. 'Eesaa !!! 
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And because of the unraveling of such matters and other similar ones, He (Al-Hallaaj) 
was killed."203 

So, what is the "safe" way out for them to express themselves? Ibn 'Ajeebah 
described earlier: A mixture of both qualities, one for the people (Farq) and a 
state of Jami' and this is to be concealed. The 'Aarif, however, is the one who 
reached his Fanaa' when he realized the illusory aspect of the state of Farq 
(creation). Ibn 'Ataa1 Illaah said, "It is not the existence of any being alongside 
of Him (Allaah} that veils you from Allaah, for nothing is alongside of Him. 
Rather, the illusion of a being  alongside of Him is what veils you from Him."204 
Ibn 'Ajeebah explains, "Nothing veils Him, because He manifested Himself through 
everything, and before anything, and after everything, nothing is manifested 
alongside of Him, and in reality there is no being other than Him.205 So, He is not 
veiled from you. rather you are veiled from looking at Him because of your belief in Al-
Ghairiyyah 206 and the attachment of your heart to materialistic things. Had your heart 
been attached to the Al-Mawla (Protector) and you 

 

 

 

 

 

_______________________________________________________________________ 
203 EeqaathAl-Himam,p. 156. 
204 Ibid,p.199. 
205 The   Salaf's  belief is that Allaah exists and His existence is perfect. The 
existence of creation is real and distinct from that of Allaah and it is imperfect. The mystics 
believe that there is no being other than Him!!! 
206 Al-Ghairiyyah: from Ghayr (other than). The Sufis call this rank, "The identity of Allaah 
and the beings," because in it the existence of Allaah in the images c: what is manifest 
[corporeal or personal] and in the universe is concealed. Simpl} an existence "other than" the 
existence of Allaah. See Abee-Khazzaam's Mu'ja-Al-Mustalahaat As-Sufiyyah,p. 133. 
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completely turn away from As-Sawiy207, you would then look at the Noor of Al-Haqq 
(The Light of Allaah) shining in the manifested universe and what has been veiled 
from you by the way of illusion becomes an evident and witnessed reality. So, people 
see but do not recognize, they are still in the sea but do not feel it..."208 

Now link this Shaathili concept to the following interpretation (rather distortion) of 
Allaah's saying: 

 

Verily! He it is Who is Surrounding all things! [Qur'aan: Soorat Ash-shura 41:54]. 

'Ali Muhammad Wafa 209 from  the chain of the Shaathili order and a Ghawth, said, 
"Just like the surrounding of the sea water with its waves in sense and in image, for 
He is the reality of everything and He is the essence of everything and everything is Him 
and His quality. So understand!" His father Muhammad Wafa, another Shaathili so-called 
Ghawth said, "The Truth [Allaah] told me: '...Nothing is like you, you are the essence 
of My Reality...To you goes back every affair [for decision].."210 
 

 

 

 

 

 

 

 

 

______________________________________________________________________________
____ 
207 As-Sawiye: The same meaning as in Al-Ghairiyyah. 
208 Eeqaath Al-Himam, pp. 64-65. Of course he excludes the   'Aarifwho is not veiled by 
anything because Al-Ghairiyyah is absent from the belief of the 'Aarif. To him the 'Aarifun 
(Sing. 'Aarif) recognize: "And that Besides Him there is nothing in 
existence." Eeqaath Al-Himam, p. 215. *>no 
209 He died in Egypt in 801/1399 or 807/1405. 
210 The other Sufi masters used to say: 1 am the Truth. But this Ghawth wants us lo 
know that Allaah told him that he is Him. Aflaah is far above what these Sufis 
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A late Sufi. Muhammad Bahaa'-ud-Deen Al-Beetar (d.1314/1896), explains: "All 
images are incorporated in Allaah's existence like the folding of the sea waves, 
they all perish in the sea; they are its essence. Thus the manifested is the essence 
of the Manifest: There is Allaah and nothing else: there is neither Hulool 
(indwelling of Allaah in creation) nor Ittihaad (union: between Allaah and the 
created)..."211 

Let us leave it for more daring mystics to explain for those who were reluctant to do so 
out of fear from the Sword of Al-Hallaaj.'Abdul Razzaaq Al-Qaashaani (d. after 
730/1330) a sacred saint to both the "Sunni and Shiite mystics" who explained Ibn 
'Arabi's Fusoos Al-Hikam, says: "Every creature which the eye sees is the Al-Haqq 
[Allaah] in essence,...but the imagination of the one who is veiled called it creation 
because it is shielded by a created image and veiled by it..."212 This is the same 
illusory concept of Ibn ‘Ataa’ and Ibn 
'Ajeebah, made simple.  
 
 
 
 

 

 

 

 

________________________________________________________________________ 
utter. Note: The sayings of this Ghawlh and that of his son are reported by Ash-Sha'ranee in his 
Tabaqaat Ash-Sha'raanee Al-Kubra, 2:22, two volumes in one with Al-Anwaar Al-Qudsiyyah 
in the margin [See Kashf.p. 174.] This Tabaqaa print as quoted in Kashf Haqeeqat As-Sufiyyah 
will be referred to as Tabaqaat-k Reminder: Nuh Ha Mini Keller relates (w9.5) that Ash-
Sha'ranee said: "The patf of the Sufis is built of the Koran and sunna..."!!! 
211 Kashf, p. 220 quoting An-Nafahaat Al-Qudsiyyah fee Sharh As-Salawaat Al- Idreesiyyah, 
pp. 5-6, published by Daar Al-Jeel, Beirut, 1314/1896. Emphas;? added. He negated Hulool 
and Ittihaad because under such concepts creation is i recognized existence. 

212 Al-Qaashaani in Sharh Fusoos Al-Hikam, p. 152, the Al-Mayemaniyyah edition 

Egypt. Al-Qaashaani is a Sufi who is very familiar with the mystic terminology c-Ibn 'Arabi. I 
will remind the reader with a statement which Nuh Ha Mim Keller-introduced in his biography of 
Ibn 'Arabi (x265, p. 1080) to demonstrate the string: and contradictor}' ways of the Sufis. The 
statement is for Ibn 'Arabi, who said: " We
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The heedless, according to 'Abdul-Ghanee An-Nabulusi (another Sufi raster) is 
"certain that he is another being with Allaah, qualified with attributes, named with 
certain names, and has acts and rulings rat originate from him..." 213 

The "Grand Mystic Master" Ibn 'Arabi said: "The 'Aarifis the one »t»o sees the 
Truth (Allaah) in everything. Rather he sees Him the essence of everything,"214 and 
that "He is the essence of existence." 215 

Tie head of the Shaathili order, Abul Hasan Ash-Shaathili, said Tgarding creation: 
"I see them like scattered dust in the air. If you examine them you find them 
nothing." Ibn 'Ajeebah said: "Seed!' Ali commented on the saying of Abul Hasan 
Ash-Shaathili regarding —nation: "If you examine them you will find them something, 
and that thing there is nothing like unto it." Ibn 'Ajeebah explains: "He means sat you 
find them manifestations from the manifestations of the Truth, 

 

 

 

 

________________________________________________________________________ 
are a group whose works are unlawful to pursue, since the Sufis, one and all, use THOSE in 
technical senses by which they intend other than what is customarily meant by their usage 
among scholars, and those who interpret them according to their usual significance commit 
unbelief."!!! 
213 Shurooh Risaala! Ash-Shaykh Arsalaan, pp.  75-76 quoted in Kashf'Haqeeqat 's-Sufiyyah, 
p. 191. 
214 Fusoos AI-Hikam, p. 192 '  

215 'Ibid, p. 109. 
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lights from the Lights of Al-Malakoot 216 emanating from the sea ofAl-Jabaroot" 
217 

C) What is "Emanation"? 

The concept of "emanation" is of a Greek origin exemplified in the theory of 
Neoplotonism and other mystical systems according to which all things emanate from a 
"supreme principle, of which they are partial or inferior copies." And that the Power 
of the Supreme principle must emanate like the dissipation of the sun's light. 
Bringing things to existence is in reality a dissipation of this Power." 

Al-Ghazaalee said: "The existence of everything in the world goes back to the 
illumination of the lights of Power; and that what is besides Allaah is merely a 
mark of the influences of His Powers, lacking the ability of self-subsistence, 
being only through His Being..." Then comes the bombshell: "So, the meaning of 
Ar-Ruboobiyyah is singling Allaah as the Only Being, and this is the Perfection. And 
every person naturally loves to have perfection for himself alone. That is why some 
of the spiritual masters of the Sufis said, There is no man but he has within his 
Baatin (inner self) the statement which the Fir 'awn spoke out in his saying: 

 
 
 
 
 
 
 
 
 

 

 
________________________________________________________________________ 
216 Al-Malakoot: In reference to world of creation; The light emanating from the sea of Al-
Jabaroot, as described by Ibn 'Ajeebah in Al-Fuioohaat Al-Ilaahiyyah in the margin of Eeqaath 
Al-Himam, p. 109. 
217 Al-Jabaroot: "The originally Eternal existence, known also as the World of Al- Ghayb..." 
Ibid, p. 109. Emphasis added. 
218 The New Lexicon, Webster's English Dictionary, Deluxe Encyclopedia Edition, 
1992, New York, and Masaadir At-Talaqeee, p. 91. 
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I am your lord most high," however, he doesn't find a way to express it." 219 

AI-Ghazaalee said: "Man appears as if he desires to be the possessor of 4r-
Ruboobiyyah, rather every soul desires to say; I am your lord most 
high. However, they hide and conceal that and only the Fir'awn declared it"220 This 
understanding of the Ruboobiyyah is closer to the philosophical concept of emanation 
than to its true meaning. The true belief in the Ruboobiyyah is to exclusively restrict the 
following to Allaah: Creation, Command [running the affairs] and ±at to Him belongs the 
kingdom of the heavens and the earth. The evidences are in Allaah's saying: 

 
Surely, His is the Creation and Commandment. [Qur'aan-.Soorat Al-'Araaf. 7:54], 

 
And to Allaah   belongs the kingdom of the heavens and the earth. [Qur'aan: Soorat 
Al-Jaathiyah, 45:27]. 

The point they make is this: As it was before being created, creation is still the same; 
Nothing: "Nothing exists except Allaah." The Fir 'awn, according to the "great Sufi 
masters" realized what is inside each person: "I am your rabb, most high," because 
he understood the meaning of their Ruboobiyyah'. Nothing exists except Allaah!!! 

 

 

 

 

 

 
 
 
__________________________________________________________________________________________________________
_ 
219 Ihyaa', V. 3, p. 281. Emphasis added. 
220 Al-Ghazaalee's Al-Arba'een fee Usoolid-deen, p. 104, published by DaarAl- 
Aafaaq Al-Jadeedah, Beirut, Lebanon. The statement is quoted in Taqdees Al-Ashkhaas,V. 
1, pp. 515-516. 
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D) An Innovated Shaathili Invocation 

There is a Sufi invocation which represents an integral part of Nuh Ha Mim 
Keller's Shaathili  order. The Sufis gave it their special care and wrote some 
commentaries about it. It is called Salaat Ibn Basheesh:221 

"O Allaah!   Have Your Salaat on the one from whom the secrets were split open 
and the lights were broke...throw me into the sea of Al-Ahadiyyah,  and lift me 
from the mud of Tawheed,   and drown me
in the essence of the sea ot Al-Wahdah [Unity]..." 224 

 

 

 
 
 
 
__________________________________________________________________ 
221 ' Abd-us-Salaam Ibn Masheesh (or Basheesh) Ibn Abee Bakr, a Sufi who used to live in one of 
the mountain caves in Morocco. He died in 622/1225. Abul Hasan Ash-Shaathili is one of his 
disciples. 
222 The Ahadiyyah in the mystic terminology   is the absolute Thaat free from the Names or 
Attributes or any of their effects. See Abee Khazzaam's Mu'jam Al-Al-Faath As-Sufiyyah, p. 39, 
and p. 134. Remember the "sea and the waves and their essence." 
223 This the Tawheed of the general Muslim community in which creation is distinct and separate 
from the Creator. It is the one in which the Ghairiyyah is recognized. To the mystics this is an 
illusion and imagination. AI-Ghazaalee said: "The one who does not see Allaah in everything 
then he sees ghairahu (other than Him)." and that "The sincere Tawheed is that only Allaah 
alone is to be seen in everything." [See Ihyaa', V. 1, p. 288.] He concurs with Al-Hallaaj that 
Fanaa' in Allaah is the Tawheed. Ibid, V. 4, pp. 245-247, and in Rawdat At-Taalibeen, p. 36, 
Maktabat Al-Jundi, Egypt. 
Ibn Masheesh calls upon Allaah to lift him from the mud of the non-Sufi Tawheed, which is the 
Tawheed propagated by the Messengers of Allaah 5fe. It is the true Tawheed which is pure and 
free from the mystic Fanaa' and the "spiritual" hallucinations of the mystics!!! It is not the 
"secret Tawheed" of the special Sufis which is expressed in the last part of Ibn Masheesh's 
"invocation"!!! Allaah is High above what they attribute to Him. 
224 In Anna/ha A!-'AliyyafeeAwraadAsh-Shaathi!iyyah,p. 16, AI-Maktabah Ash-Sha'biyyah, 
Beirut, Lebanon. See also Dalaa 'il Al-Khairaat, p. 233 by Muhammad 
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The invocation of Ibn Basheesh contains their belief of Al-Haqeeqah Al-
Muhammadiyyah. Abul Hasan Ash-Shaathili has a similar so-called invocation in 
which he says, "O Allaah! Have Your Salaat, Salaam, and Blessing upon our 
chief, possessed of glory and honor, Muhammad the Thaat 's Light and the 
secret flowing in the rest of the Names and Attributes." 225 

Ibn Masheesh told his Mureed Abul Hasan Ash-Shaathili: "Yaa(O) Abal (Abu 
Al) Hasan! Concentrate the sight of your eemaan (faith) and you will find Allaah 
in everything; by everything, with everything, before anything, after everything, 
above everything, below everything, near to everything, and surrounding 
everything through a nearness which  i s  His  At t r ibute ,  and a  sur rounding  
that  i s  His  

characteristic..." 226 

Nuh Ha Mini Keller's master of the way, Abul Hasan Ash-Shaathili said: "We 
look at Allaah by the sight of eemaan and certitude, making us in no need of 
evidence and proof,227 and we see none from creation: Is there anyone in existence 
other than the True King? And if it is inevitable that there is, then it  is like 
dust in the air, if you examine them you will find them nothing."228 
 
 
 
 
 
 

 
 
 

____________________________________________________________________ 
bin Suleimaan Al-Jazwali, a 'reference' book known to many Sufis, if not all. Quoted in 
Kashf, pp. 141, 248-249, and p. 256. 
225 See  Afdal  As-Salawaat   'Ala   Sayyid As-Saudaat, p.  113, quoted in Kashf Haqeeqat 
As-Sufiyyah, p. 269. 
226 Eeqaath Al-Himam, p. 40 and 201. 
227 Remember the Sufi master takes his special knowledge by means of Kashf. 
Evidence and proof from the texts of the Qur 'aan and (or) Sunnah is for the people 
ofSharee 'ah or Ath-Thaahir. 
228 In Ibn 'Ajeebah's Eeqaath Al-Himam, p. 44. 
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He also said: "Some of the Awliyaa' become intoxicated from witnessing the cup 
before even tasting anything of it yet! What would you think [of his state] after tasting 
the drink and after Ar-Riyee:  He then explains the meaning of Ar-Riyee: "And know 
that there are few who understand the meaning of Ar-Riyee: It is the mixing of the 
attributes with the Attributes, the character with the Character, the lights with the 
Lights, the names with the Names, the descriptions with the Descriptions, and the actions 
with the Actions." 229 

This is the ascertainment of the complete Divinity!!! It is the meaning of their so-called 
Shuhood (witnessing) in its reality. They want it and they look for it through the Jathb and 
love it! 

In line with his statements above, Ash-Shaathili gives a description of the Sufi men of 
"knowledge" as those who are "Drowned in the sea current of the Thaat (i.e. of Allaah!), 
and in the obscurity of the Sifaat (Allaah's Attribues), and thus they were there without 
themselves. They are the special of the high rank who shared the Prophets and the 
Messengers, may Allaah's Salaat and Salaam be upon them, in their Ahwaat” 230 

Remember that "the seas and the waves" are the same essence! This is the concept of 
Unity of Existence in its essence!! 

E)  Ash-Shaathili   and  Al-Ism Al-A'tftam   (Allaah's Most Great Name): 

 

 

 

____________________________________________________________________ 

229 Tabaqaat-K, 2:8.  
229 Ibid, 2:11, 
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According to the former Sheikh of Al-Azhar, Dr. 'Abdul Haleem Mahmood, a 
Sufi himself, the following conversation took place between the disciple Abul 
Hasan Ash-Shaathili and his spiritual master 'bn Masheesh. Abul Hasan said: 
"One day I was sitting before him ibn Masheesh) while he was playing with a 
young boy of his sitting in his lap. It occurred to me that I should ask him about 
the Most Great Name of Allaah (Ism Allaah Al-A 'tham). The boy stood up 
and walked towards me, grabbed my neck with his hand and shook me and said: 'O 
Abal Hasan! You wanted to ask the Sheikh (Ibn Masheesh) about Ism Allaah Al-A 
'tham. What is important is that you should not inquire about Ism Allaah Al-A 
'tham, but the important thing is that you be the Ism Allaah Al-A'tham. What he 
meant is that Allaah's secret is placed in your heart. The Sheikh smiled and said to 
me: Such and such answered you on my behalf." 231 

Mahmood 'Abd Ar-Ra'uf Al-Qaasim said: "Ibn 'Ataa' Illaah recognizes that 
Allaah, the Name of the Exalted Thaat, is Allaah's Most Great Name."232 Abul 
Hasan Ash-Shaathili and Ibn Masheeh concur that, "The important thing is 
that you be Ism Allaah Al-4'tham" which, upon substituting Allaah for Ism 
Allaah Al-A 'tham, will read: The important thing is that you be Allaah." The 
underlined phrase is very clear, it does not speak about " a secret placed in the 
heart!" 

 

 

 

 

________________________________________________________________________ 
231 'Abdul Haleem Mahmood in his  book Abul Hasan Ash-Shaathili, p. 25, Daar Al-Islaam, 
Cairo and Al-Maktabah Al-'Asriyyah, Beruit. 1387/1967. 
232 Author of the book Kashf Haqeeqa! As-Sufiyyah. [See Kashf, p. 284 quoting Al- Qasd Al-
Mujarrad fee Ma 'rifat Al-lsm Al-Mufrad, p. 13 and p. 29 by Ibn 'Attaa' Dlah. Maktabat 
wa Matba'at Muhammad'Ali Subaih and Sons. Egypt.] Emphasis added. 
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F) The Qutub, Watty, Rings, Circles, Strange Letters, and Nuh Ha Mim Keller's 
Shaathitt Cult! 

One of the masters of the order is Abul 'Abbaas Al-Mursee, a disciple of Abul Hasan 
Ash-Shaathili, said, "The Sheikh Abul Hasan (i.e. Ash-Shaathili) said to me: "O Abul 
'Abbaas! I took you in my company so that you become me and I become you." 233 
So, the master and the Mureed affirm that they are together on one path. The Mureed 
became a respected master in the Shaathili order. In fact Ibn 'Attaa' wrote a special book 
about the virtues of Abul Hasan Ash-Shaathili and Abul 'Abbaas Al-Mursee. 234 

Abul 'Abbaas Al-Mursee said: "If the Truth (Allaah) would be pleased with 
something which opposes the Sunnah, then facing Al- Qutub-Al-Ghawth2" is 
preferred upon facing the Ka 'bah." 234 

Ibn 'Ataa' Ilaah relates the "reality" of the Waliy on the tongue of his "master" Abul 
'Abbaas Al-Mursee: "And I heard my Sheikh, Aba Al 'Abbaas saying: 'If the reality of 
the Waliy is disclosed, he would 

 

 

 

 

 

_______________________________________________________________________________________________ 
233 Tabaqaat-K, 2:14.  
234 See Al-'Alaam,V. 1, pp. 221-222. 
235 Al-Qutub   (Lit. axis, pole), the spiritual axis is also called Al-Ghawth (the 

Succor). According to Abul Hasan Ash-Shaathili, Al-Qutub is qualified with fifteen "miracles" 
one of which is being backed up by infallibility and mercy. [See Durrat Al-Asraar by Ibn 
As-Sabbaagh, p. 15, quoted in Masaadir At-Talaqee, p.56. See also Al-Hafnee's Mustalahaat 
As-Sufiyyah, pp. 217-218.] Upon reading the qualities of the Qittub and (or) Ghawth in the tale 
telling of the Sufis in Tabaqaat Ash-Sha'ranee and in Al-Ghazaalee's Ihyaa', one clearly 
recognizes that Allaah alone possesses the powers attributed by the Sufis to these mystic figures. 
236 Tabaqaat-K, 2:14. 
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he worshipped because his attributes are from His Attributes and his descriptions are from 
His.'237 Ibn 'Attaa' Illaah kept a record of the invocations of their Shaathili Order. In 
one of them he relates the invocation of his masters Abul Hasan Ash-Shaathili and Abul 
'Abbaas Al-Mursee: 

"In the Name of Al-Muhaymin (the Watcher over all creatures), the All-Mighty, the All-
Able...and He is my Helper (Qaaf), (Jeem), ن 
{Noon),  [Saad), 238    grant me your help and 
support.” 239

Ibn 'Ataa' Illaah describes a Shaathili combination of circles, squares, rings, 
letters, etc. and their characteristics and usage as means of protection against evil! 
The combination is condoned by Abul 'Abbaas Al-Mursee and made available by 
Abul Hasan Ash-Shaathili who inherited it from his forefathers in the order. 240  
According to Ibn ‘Ataa's story, the circle is an inscription of the following: 

 
 

 

 

 

 

 

_________________________________________________________________________ 
237 Lataa 'if Al-Minan by Ibn   'Ataa' Illaah, p. 95, and Eeqaath AI-Himam, p. 156. See also 
Firaq Mu'aasirah by Ghaalib Bin 'Ali 'Awaajee, p. 681 (Ist editon), Maktabat Leenah, Al-
Madeenah, KSA, 1416/1996. 
238 What you read is not a computer virus that messed up my writing! These are plain 
Arabic letters. The Sufis use a system of letters and numericals in their Awaad (Sufi 
invocations) that cannot be differentiated from some forms of iiimerology used by magicians. 
Even in the name of Nuh Ha Mim Keller there are the letters (Ha) and (read:Mim)  
which has no meaning whatsoever. It is just plain mysticism for the people of the "inward"! 
239 Lataa 'if Al-Minan, p. 342, quoted in Firaq Mu 'aasirah, pp. 720-721. 
240 An-Na/hahAl-'AIiyyah,p. 191. 
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"Tahoorun, Bad'aqun, Mahbabah, Soorah, Saghaatees, Saqaateem, Ahoonun,    
Qaafun,    Adumma,    Hamma,    Haa'un,    Ameenun    (or 

Aameen)." 241 

According to the Sufis working with these letters, they represent Names of 
Allaah: "Know that these names are from the Names of Allaah not on the 
tongue of any of the tongues of those of the world of the Mulk (creation) nor of 
those of the Malakoot. They are not even from any of the world languages...And 
therefore know that Allaah has put together all the knowledge of those of old and 
those of 

later times."242 

They offer their free instructions on how to engulf the circle in a square 
together with other five circles containing Qur’aanic Aayaat. In one of their 
narrations they mention that the final form may be written on white silk on the 14th 
of Ramadhaan and wrapped in a piece of deer skin. "And this is the sword of 
the Shaathiliyyah and in it is Ism Allaah Al-A 'tham (the Greatest Name of 
Allaah)..."243 

 

      ___________________________________________________________________________ 
      241 Ibid, p. 191. The reader should not bother finding out what this nonsense means. 

In many ways,  however, it is similar to incantations used by satanic cults in many countries. 
242 Ibid. p. 203 and 204.  
243 Ibid. pp. 203-208. 
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Reminder: In Nuh Ha Mim Keller's biography of Ibn Attaa', he quoted him saying: 

"This path is not monasticism, eating barley and bran, or garrulousness of affectation, 
but rather perseverance in the divine commands and certainty in the divine 
guidance." 244 
Is it magic? I only provide the reader with few samples. Their books are filled with 
many of their so-called invocations which when uttered, are coupled with shaking and 
dancing moves. May Allaah protect us from the deviant sects. 

Ibn 'Ataa' Illaah said describing the knowledge of his master Abul "Abbaas Al-
Mursee: "It is the collection of the knowledge in the Names, letters, and circles..." 
245 

3-Where and how did they receive such incredible knowledge? 

Like many of the established orders of the Sufis they refer to the Prophet   [after 
his death] as one of the major sources of their so- called knowledge or that the 
Prophet recommended some of their practices or invocations. Other ways include 
direct revelation from Allaah, Angels, the righteous like Abu Bakr, 'Umar, 'Uthmaan 
, 'AH, etc. Abul Hasan Ash-Shaaths said regarding the source of his knowledge 
after the death of his master Ibn Masheesh: 

"Now, however, I receive [knowledge] from ten seas, five heavenly, and five 
earthly. As to the heavenly ones they are Jibreel, Israafeel, 

 

 

 

 

 

_____________________________________________________________________________________________________________________ 

244 Keller's Reliance... x!56,p. 1053 
245 Quoted in "Alaam At-Tasawwuf Al-lslaamee, p. 63. Kashf, p. 868. 
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'Uzraa'eel 246 and Ar-Ruh (the Spirit). The earthly ones are Abu Bakr. 'Umar, 

'Uthmaan, 'Ali, and the Prophet   " 247 According to Ahmad Ibn Idrees,248 the Khidr 
249 taught him the Awraad of the Shaathili Tareeqah on the command of the 

Prophet  !!! 250 

 

 

 

 

 

_____________________________________________________________________ 
246 Although his name is mentioned in many books, there is not any authentic narration that 
'Uzraa'eel is the name of the Angel of death. Allaah knows best.  
247 'Abdul Haleem Mahmood's Abul Hasan Ash-Shaathili, p. 210. Note: Ahmad 

At-Teejanee (1150/1737-1230/1814) to whom the At-Tareeqah At-Teejaniyyah is attributed, also 
claimed that their so-called thikr was put forward by the Prophet Muhammad  in person!!! Their 
widely spread form of thikr is called salaat-ul- 
faatih. Many followers of this order hang it on walls and in some mosques. You may see it 
written on the wall facing the Imaam. Ahmad At-Teejanee said describing the virtues of 
this thikr: "The Prophet  told him that:'Reciting it once is equivalent to six recitations of 
the entire Qur'aan. Then the second time he told me that reciting it once equates every tasbeeh 
that occured in the Universe, and every thikr; and it is equivalent to every du 'aa' (whose matter 
is) small or great, and to six-thousand times of recitation of the Qur'aan because it (the Qur'aan) 
is considered from the Athkaar (Sing. Thikr).'"' [See Jawaahir Al-Ma'aanee wa Buloogh Al-
Amaanee fee Fayed Seedi Abee Al-'Abbaas At-Teejanee, by 'Ali Haraazim (Ahmad At-
Teejanee's disciple), 1:114, Daar Al-Jeel, Beirut. 1408/1988, quoted in Masaadir At-Talaqee, p. 
230.] How many people from those decieved by the mystics know these matters? For those who 
become aware of it for the first time, I sincerely call upon them to repent to Allaah and to 
remove these erroneous paths from their hearts and from the walls of their homes and (or) 
mosques. For those who insist on sticking to the order, I call them to remember the Day when 
Ahmad At-Teejanee cannot help himself! May Allaah guide us to His Straight Path. 
The Teejaaniyyah masters believe in the concept of Wahdat Al-Wujud (Unity of Existence), and 
that the of the Awliyaa' is Ahmad At-Teejaanee, a claim that other masters from other mystic 
orders also claim! The Teejaaniyyah has spread in West Africa, and North-West Africa and in the 
East of Africa, mainly Sudan.  
248Ahamd Ibn Idrees, Abul Abbaas [1172/1758-1253/1837], the "master" and a Qutub of the 
Ahmadiyyah Tareeqah known in Morocco. He claimed that the 
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______________________________________________________________________________ 
Prophets , particularly Ibraaheem , were amazed upon hearing some 

if his Awraad(Sufi invocations)!!! Masaadir At-Talaqee, p. 199 quoting Saalih Ibn Muhammad 
Al-Ja'faree's Al-Muntaqa An-Nafees fee Manaaqih Qutub Daa'irai 4i-Taqdees, p. 10, Matba'at 
As-Sa'aadah, Egypt, third edition, 1395/1975. Al-Khidris Allaah's 'Abd whom He mentioned in 
Soorat Al-Kahf: 

 
One of Our slaves, unto whom We had bestowed mercy from Us, and whom We had taught 
knowledge from Us." [Qur'aan, Soorat Al-Kahf, 18:65]. His story with Prophet Musa is detailed 
in the same Soorah. To the mystics, Al-Khidr is one of their major sources of knowledge. Most 
Sufis consider him alive and that their so-called Awliyaa' meet him when awake building nests 
of tales about their encounters with him. Some of them consider him human while otfiers see 
him as a spiritual phenomenon. They differ regarding his status: Some say he is a Waliy, others 
consider him a messenger, and some say he is a Prophet. Ash-Sha'raanee claims that Al-Khidr 
told him that he belongs to a rank below that of the Prophets and above that of the righteous. 
[See Masaadir At-Talaqee, pp. 256-258.] Ibnul Qayyim said: "All the Ahaadeeth in 
which the Khidr is stated 
ID be still alive are all lies. There isn't any authentic narration regarding his (continuous] living." 
See Al-ManaarAl-MuneeffeeAs-SaheehwadDa'eef,p.67, by Ibnul Qayyim Al-Jawziyyah. 
Checked by 'Abdul Fattaah Abu Ghuddaah, Maktabat Al-Matboo'aat Al-Islaamiyyah, Aleppo, 
Syria (2nd edition), 1403/1983. A similar conclusion regarding the narrations about the 
continuous living of Al-Khidr and that he died was made by Al-Haafith Ibn Katheer in 
his book Al-Bidaayah wan Nihaayah, V.I, p. 311, and Al-Haafith Ibn Hajar in Az-
Zahr An-Nadr fee Haal Al-Khadr, p. 162, checked by Salaah-ud-Deen Maqbul Ahmad, Majma' 
Al-Buhooth Al-Islaamiyyah, New Delhi, India (1st edition), 1408/1988. 
250 Al-Muntaqa An-Nafess, p. 52, quoted in Masaadir At-Talaqee, p. 259 andAl-FikrAs-Sufi, 
p. 442, by 'Abdur Rahmaan 'Abdul Khaaliq (4th edition), 1413/1993. 

 

Reminder: The Prophet  said: 
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" Whoever tells a lie against me intentionally then he will surely enter Hell-Fire." 

Abul 'Abbaas AI-Mursee claimed that he acquired from Al-Khidr the knowledge 
regarding the status  of the souls of the believers whether they are blessed or 
tormented in the Hereafter.252 On another note Ibn 'Ataa' Illaah  relates that Al-
Mursee said while pointing   to his hand: "Verily! By Allaah, I never shook with 
this hand except [the hand of] Allaah's Messenger  "253 

According to Yoosuf An-Nabahaanee,254 the chief of the Shaathili order Abul 
Hasan Ash-Shaathili starved for eighty days whereby he 

 

 

 

 

 

________________________________________________________________________ 
251 An agreed upon hadeeth. [Saheeh Al-Bukhaaree, V. 1, Hadeeth #110.] 
252 Abul Hasan Ash-Shaathili also claimed that he met Al-Khidr. [See Masaadir At- Talaqee, p. 
264.] 
253 Lataa'if Al-Minan, p. 170, quoted in Masaadir At-Talaqee, p. 235 
254Yoosuf An-Nabahaanee [1265/1350-1849/1932], a Sufi who wrote extensive 

biographies about the Sufi so-called Awliyaa' filled with lies and fiction-like novels. His 
writings were characterized with hate of Shaykh-ul-Islaam Iba Taymeeyah ant' Ibnul Qayyim 
Al-Jawziyyah. A typical account of the tales which they call Karaamaat (miracles) compiled in 
An-Nabahaani's books is that of ['Ali Al-'Umaree, the most famous friend of Allaah of his times 
who has the greatest number of Karaamaat. In one of his Karaamaat, he disciplined his servant, 
who is his brother-in-law, by whipping him with his penis which extended to above and beyond 
his {'Ali's) shoulder!!! After whipping him several times, his penis returned to its normal 
size.] The details of this story are mentioned by An-Nabahaanee in his book Jaami' 
Karaamaat Al-Awliyaa', 2:396. Nun Ha Mim Keller mentioned An-Nabahaanee in his 
Reliance... and noted his book Jaami' Karaamaat Al-Avjliyaa' (Compendium of the Miracles of 
the Friends of Allaah). Keller listed him (w9.4) as one of the scholars who "had the higher 
education of Sufism." We leave it for Nuh HaMim Keller to offer a Sufi interpretation of this 
"Karaamah"\ This is a degradation of Allaah's Names and Attributes whereby they consider such 
people as friends of Allaah. Nuh Ha Mim Keller should come out 
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thought he attained something (in their path), only to be insulted by a woman who 
starved for six months inside a cave!!!255 

Reminder: They claim that the Sufi order is based upon the Qur'aan and Sunnah 
and that, "The path is not monasticism!" Nuh Ha Mim Keller said, "The main 
emphasis of Sufism" is "the attachment of the heart to Allaah" (w9.4, p. 863). 

Maybe Nuh Ha Mim Keller would like to find a real interpretation of his master's order, 
because the non-Sufis are only the people of Ath-Thaahir!! 

Just a "mistake": Al—Sha'raani (Ash-Sha'raanee) said describing Abul Hasan Ash-
Shaathili, "He was of a great status, having a high mark showing the way to 
others)...Ibn Taymeeyah put the notch of the arrow upon the bow string to shoot him 
(i.e. Abul Hasan) but he made it come back at him."256 

The point to remember here is that Abul Hasan Ash-Shaathili died in 656/1258, five years 
before Shayekh-ul-Islaam Ibn Taymeeyah was born (661/1263)! Was this by the way of 
Kashf? It seems that Ibn Taymeeyah was a constant worry on the minds and hearts of 
the innovators, may Allaah's Mercy be upon him. 

Ibn  'Ataa' Illaah describes the state of the one, "Who has no choice in saying what he 
wants in a Sufi thikr." He said: "He may utter (the 
 

 

 

 

 

___________________________________________________________________ 
from this mess of Sufism   and abandon his defense of it. It is to be done for no one's sake 
except for Allaah alone. 
255An-Nabahaanee, Jaami' Karaamaat Al-Awliyaa', 2:341, checked by Ibraaaheem 'Atwah   
'Awwad,  (2nd   edition),  1349/1974, Sharikat Maktabat wa Matba'at Mustafa AI-Baabee Al-
Halabee and Sons, Egypt.  
256Kashf, p.583, from Tabaqaat-K, 2:4. 
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following) on his tongue: 'Allaah, Allaah, Allaah,' or 'He, He, He,' or 'Laa (No), Laa, 
Laa,' or 'Aah, Aah, Aah,' or a voice which has no letter(s), or proceeds rashly or at 
random. The proper manner for him is to submit to whatever comes in (from the 
thikr)..." 257 Many similar 

forms of their athkaar are mentioned in their books. The Qur'aanic and Sunnah-
based ways of Thikr are free from the ways of Ibn 'Ataa Illaah and the like from the 
Sufi orders! All Praise is due to Allaah. 

4-One of the Men of Keller's Reliance... Is Always Ready! 

One of the men who, "Dedicated himself to Sufism, withdrew from the world and took a 
wandering life" is Ahmad Zarruq.258 Nuh Ha Mim described him as, "One of the most 
renowned sheiks of the Shaathili tariqa."259 Zarruq's writing according to Keller, 
"Attest to their author's illumination in the spiritual way." 

Ahmad Zarruq described himself in his poem, Al-Manthoomah 'Ala Safeenat An-
Najaat, as someone who has been given the "possession of the entire East and 
West", running the affairs, "giving and taking souls," "bringing life to the dead 
hearts," and more! After such description, he "offers" his help, saying: 

 

 

 

 

________________________________________________________________________________________________________ 

257 Ibid,   p. 620, from Ibn 'Ataa' Illaah's Muftaah Al-Falaah wa Misbaah Al-Arwaah, pp. 
30-31. Maktabat Mustafa Al-Baabee Al-Halabee, 1381/1961.  
258 A Sufi born in Morocco (846/1442) and died in Tarkin, Libya (899/1493). 
259 See Nuh Ha Mim Keller's compiled biography of Ahmad Zarruq (x78, p. 1037). 
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And in case you are in a state of distress, depression and adversity, Then call [saying]

"O Zarruq", and I will come in haste.260 

Is this illumination or the darkness of Shirk!261 

 

 

Verily, those whom you call upon   besides Allaah are slaves like you. So call   
upon them and let them answer you if you are truthful. [Qur'aan, Soorat Al-
'Araaf, 7:194], 

Ahmad Zarruq wants people to turn to him! 

Nuh   Ha   Mim   Keller quoted Ahmad Zarruq's saying that Imaam 
Maalik said: "He who practices Sufism without learning Sacred Law   corrupts 
his faith, while he who learns Sacred Law without practicing Sufism corrupts 
himself. Only he who combines the two Droves true." 262 

Attributing the above saying to Imaam Maalik is as corrupt as the Sufi concepts. This 
is evident in the narration by 'Abdullaah Bin Yoosuf 

 

 

 
______________________________________________________________________ 
260 Kashf, p. 585, fmmAn-NafliahAl-'AliyahfeeAwraadAsh-Shaathiliyyah p. 27. Compiled by 
'Abdul Qaadir Zaki, AI-Maktabah Ash-Sha'biyyah, Beirut, Lebanon.  
261 In   line   with    the masters of   his Sufi path, Nuh Ha Mim Keller tried to substantiate in his  
Reliance... the practices of calling upon the dead, the present or the   absent   making   it 
permissible to seek intercession through their persons! Inshaa 'Allaah a response to his distortions 
is in preparation. "  
262 Nuh Keller took it from Ibn Ajeeba's Eeqaath Al-Himaam, pp. 5-6. [See section w9.3, p. 862 
of Keller's Classical Manual or Reliance...] 
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At-Tanneesee 263   who    spoke    about    a    man   from   the   city   of 
Nasiyeebeen264 who came to Imaam Maalik and told him about "some people who 
are called As-Sufiyyah " in the city who "when they finish eating, they start 
reciting poetry and dancing."265 Maalik exclaimed: "Are they insane?"266 The 
man responded: "No." Maalik exclaimed: "Are they boys?" The man replied: "No. 
They are old and intelligent men." Maalik said: "We didn't hear that anyone from 
the people of Islaam did like this 

[what the Sufis did]..."267 

 

 
 
 
 
 
 
 
 
 
 
 

_________________________________________________________________________ 
263 'Abdullaah Ibn Yoosuf At-Tanneesee, Abu Muhammad Al-Khalaa'ee, originally from 
Damascus, Syria.  A trustworthy Muhaddith who is considered from the best in terms of the 
knowledge of Imaam Maalik's Mawwatta'. He died in 218/833. [Set Ibn Hajar's Taqreeb At-
Tahtheeb, p. 559.]  
264 Nasiyeebeen:   A city on the route of caravans between Al-Moosil (in 'Iraaq) and Ash-
Shaam (Syria). There are other cities carrying the same name, one in the vicinity of Aleppo in 
Syria, and the another on the bank of the Euphrates in 'Iraaq  
265 This is part of their initiation of what they call wqjd. They tune to musica sounds with 
singing and dancing. 
266  Imaam Maalik didn't know what we know now from the book of Nuh Ha Meem that the 
way of the Sufi disciple starts with madness! 
267 Reported   by Al-Qaadi 'lyaad in Tarleeb Al-Madaarikwa Taqreeb Al-Masaalik. by Al-Qaadi 
Abul Fadhl 'lyaad (d.544/1149), checked by Dr. Ahmad Bakee Mahmood, 2:54. Published by 
Daar Maktabat Al-Hayaat, Beirut, 1387/1967. It a also reported by Al-Qaadi 'Eesa Bin Mas'oud 
Az-Zawaawee in Manaqib Maalii. p. 157. Published by Maktabat Tayebah, Al-Madeenah. 
Checked by Dr.At-Taahr Muhammad Ad-Dardeeri (1st edition) 1411/1990. [See Manhaj Al-
Imaam MaaKt fee Ithbaat Al- 'Aqeedah, by Su'ood Bin 'Abdul Azeez Ad-Da'jaan, pp. 517-520 
Maktabat Al-'Ilm, Jaddah, and Maktabat Ibn Taymeeyah-Cairo. 1416/1996.] 
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This is one of the Sufi lies about Imaam Maalik. Let us not forget that Nuh Ha Mim 
Keller considered that Imaam Maalik and Imaam Abu Haneefah "had the 
higher education of Sufism" 268 The response: "Lies on top of Zarruq's fabricated 
story"! To Allaah we return seeking His help and we seek refuge with Him from the ways 
of those who distort Islaam and the stand of its reliable scholars. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
268 Keller’s Reliance…w9.4, p 863 
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From The Treasures of Ibnul Qayyim (1) 

 

A Chapter On 

The Dispraise of Al-Hawaa  
(Lowly Desire) 

By Imaam Ibnul Qayyim Al-Jawziyyah 
 

Appended With 

 
Warning The Muslims Against Deviant Creeds And Methodologies 

[The First Revised Edition] 

 

Prepared by 

 
Saleh As-Saleh 
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Keller and the Delusions of the "Would Be Sufis"... Again I 

1. 'Abdul Kareem Al-Jeeli. 269 

Nuh Ha Mim Keller said, "As no age is without pretenders to Sufism, the following texts 
will hopefully be useful in letting some principle Sufis describe in their own words the 
delusions of those who consider themselves 'above the Sacred Law."270 

One of those "principle Sufis" whom Keller referred the readers to is 'Abdul Kareem 
Al-Jeeli. Keller quoted the following of Al-Jeeli's own words: "...I have traveled to the 
remotest cities and dealt with all types of people, but never has my eye seen, nor ear heard 
of, nor is there any uglier or farther from the presence of Allaah than a certain group who 
pretend they are accomplished Sufis, claiming for themselves a lineal spiritual 
tradition from the perfected ones and 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

____________________________________________________________________________________________________________________ 

268 Abdul Kareem Al-Jeeli (d.820/1417) is a Sufi master of the school of lbn 'Arabi who is 
considered the greatest mystic by the Sufis. 
 270 Keller's Reliance...s4At p. 789. 



info@calgaryislam.com                                        2                                    www.calgaryislam.com 

appearing in their guise. while they do not believe in Allaah, His Messengers, or the Last 
Day, and do not comply with the responsibilities of the Sacred Law, depicting the states of 
the prophets and their messages in a manner that no one with a particle of faith in his heart 
can accept, let alone someone who has reached the level of those to whom the unseen is 
disclosed and who have Gnostic insight. We have seen a great number of their luminaries 
in cities in Azerbajjaan, Shirwaan, Jilaan, and Khurasaan, may Allah curse them all."   271 
First: This is a plain statement from a "principle" Sufi that there are members of the Sufi 
orders to "whom the unseen is disclosed"!!! A reminder that Allaah said on the tongue of 
the most honourable 
Messenger  : 
 

 

Say (O Muhammad : "I posses no power of benefit or hurt to myself except as 
Allaah will. If I had the knowledge of the Ghayb, I should have secured for myself an 
abundance of wealth, and no evil should have touched me. I am but a warner, and a 
bringer of glad tidings unto people Who believe." [Qur'aan, Soorat Al-'Araaf, 7:188]. 

The so-called "states" of the Sufis contrast with the state of the Prophets regarding the 
belief in Al-Ghayb and its disclosure! In fact Al-Jeeli's belief regarding the Prophets in 
general and Prophet Muhammad , and the Last Day is stated "in a manner that no 
one 

 

 

 

 

 

______________________________________________________________________________________________________________________________ 

27l lbid, s4.9, p. 791. Emphasis added. 
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with a particle of faith in his heart can accept."272 In his book Al- 

Insaan Al-Kaamil (the Perfect Man), 273 he interpreted the saying of Allaah: 

 

"Say (O Muhammad) that i.e. man (Allaahu Ahad) with the demonstrative 
letter in  refers to the subject of Say and that is you (i.e. Muhammad ..." 
Accordingly this will read: Say (O Muhammad) Huwa (you) are Allaah, the One."274 
This is the philosophy of Al-Jeeli's "Perfect Man" explicitly expressed in the title of 
Chapter Sixty of the same book: 

[Regarding Al-Insaan Al-Kaamil and that he is Muhammad and that he 
Corresponds to both, the Truth and Creation: "Know, may Allaah guard and protect 
you, that Al-lnsaan Al-Kaamil (the Perfect Man) is the Qutub (the axis) around which 
the spheres of existence 

 

 

 

 
 
_____________________________________________________________________________ 
272 I put it as in his "own words". The truth, however, is that his writings are filled 

with Kufr. 
273 Like with some of Ibn 'Arabi's works, Al-Jeeli claimed that Allaah commanded 

him to expose this book of Kufr and heresy: Al-Insaan Al-Kaamil, 1:6  
274 Al-Insaan Al-Kaamil, 1:31. [See Al-Fikr As-Su/i, pp. 243-245.] 

Say (O Muhammad : "Huwa (He) is Allaah, (the) One," as:
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from beginning to end revolves. And he is one since the being of existence and forever 
and ever. Furthermore, he takes on various forms and appears in churches...his original 
name which belongs to him is Muhammad...I met him while he was in the image of my 
sheikh Sharaf-ud-Deen Ismaa'eel Al-Jhubratee...the secret behind this matter is him being 
able to take the form of every image...don't you see him when  he   appeared in the 
image of Ash-Shiblee he (Ash- Shiblee)   said  to   his disciple, "I bear 
witness that I am Allaah's Messenger." The disciple was a man of Kashf, and thus he 
was able to recognize  him;   he   said,  "I   bear  witness   that you are Allaah's 
Messenger..."] He   also   said:   "And   know   that Al-Insaan Al-Kaamil by 
himself corresponds to all of the existing  realities."276 To Al-Jeeli all of the existing 
realities are Allaah: 

"I have attained all kinds of perfection and I am the Jamaal211 of the Jalaalmof the Al-
Kull:219 I am not but He."280 The hallucinations of Al-Jeeli go as far as describing the 
following scenes attained by some of the Sufis: 
 
 

 

 

 

 

 
 

 
 
____________________________________________________________________________________ 
275  is from his words. It means may Allaah be pleased with him. On the other hand, 
underlining some of the statements is for emphasis. 
 276 'Al-Insaan Al-Kaamil, 2:73. [See Al-Fikr As-Sufi, p. 247 and Kashf, p. 266.] 
277 Jamaal (Lit. Beauty): To Al-Jeeli, the Jamaal refers to Allaah's Names and Attributes. 
[See Abee Khazzaam'sMu'jamAl-MustalahaatAs-Sufiyyah, p. 68.] 
278 Jalaal (Lit. Majesty): Al-Jeeli considers the general meaning of the Jalaal of Allaah as His 
Thaat upon His manifestation in His Names and Attributes. 
279 Al-Kull (Lit. the whole, all, everything): The Sufis introduced this term to be one of Allaah's 
Names. They mean that He is one in relation to His Thaat and Al-Kull with respect to His 
Names. [Sse Mu'jam Al-Mustalahaat As-Sufiyyah,p. 148.]  
280 Al-Insaan Al-Kaamil, 1:31. [See Al-Fikr As-Su/i, p. 244.] 
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A. The Scene of Being: In which the Sufi witnesses that "Allaah is the essence of 
what is manifest and that He Himself is the One Who manifests",  and that in 
this scene he "comes to know the secret behind which   creatures worshipped 
other than Allaah"! In this scene "he becomes acquainted with the Divine 
Secret and thus he intercedes to whomever he wishes from the idolaters and  
Mushrikeen as well as others from the previous nations and sects.281 Consequently they 
will enter the reality of Eemaan before or after death and they will be assembled 
together with the group of Al-Muwahideen  282 (people of Tawheed)!"m 

B. The   Scene   of  Takween   (Formation) and the Scene of the "Pervading 
Joy":284 In these scenes the Sufi would experience the "Divine Joy" which would 
creep into the entire body. At the end of these scenes, the effect of the spiritual joy 
experienced by the Faqeer would be felt in the form of ejaculation!!! Far is Allaah 
above what these Sufis attribute to Him. 

C- The Scene of Kun Fayakoon (Be and It Is!): 

In this scene, Allaah manifests Himself to the Faqeer in a "Divine Manifestation which 
will make him gain the full authorization in the 

 

 

 

 

 

 

 

 

_________________________________________________________________________________________________________________ 
281 Because to him there is no difference between the creeds of Kufr and Eemaan! 
282 

 Certainly his group of Al-Muwahideen who see to the concept of "Unity of Existence"!!! 
283 Al-Jeeli   in   his   book  Al-Manaathir Al-Ilaahiyyah, pp. 14-15 (1st edition), '.382/1962, 
quoted in Kashf, p. 407. 
284  Ibid, p. 22 and 56, quoted in Kashf, p. 409. 
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entire Universe, the Ghayb and the witnessed. At that time, he will say to a thing be 
and it is..." 285 

I end this section about Al-Jeeli by referring to his journey which is filled 
with spiritual Kashf and in which he described the entire lofty and low 
spheres of the Universe meeting all of the angels, the Prophets, and the 
Messengers. He comes up with the name of a prophet called Jirjees, and an 
angel called Tohaa 'eel both residents of the fourth heaven"!286 

Note: And the  Sufis say that every reality that is not supported by the Qur'aan and 
Sunnah is Zandaqah (heresy)!!! 

 

 
_________________________________________________________________________________________________________________ 
285 Ibid, p. 79, quoted in Kashf, p. 411. 

286 Al-Insaan  Al-Kaamil,   V.   2,   pp.   97-112.   [See also his Al-Manaalhir Al- 
llaahiyyah, pp. 21-22, quoted in Kashf, p. 498. See Al-Fikr As-Sufi, pp. 253-257, and Kashf, pp. 
498-502.] Remember the news of the most recent cult: "Gateway to Heaven"! 
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2. Muhammad Ameen Al-Kurdi,287 'Abdul Ghani An-Nabulusi,288 & The 
Naoshbandiwah289 Order; 

The most dangerous in the concepts of this order is the belief in Wahdat  Al Wujud. 
Muhammad Ameen Al-Kurdi reported that Al- Faaruqi  An-Naqshabandi290said: "I found 
that Allaah is the essence of things as was  told  by  the  masters   of  At-Tawheed Al-
Wujudi (those who propagated the concept of Wahdat Al-Wujud} from those of the Sufis 
of the later times..." 291 

 

 

 

 
 
 
 
_________________________________________________________________________________________________________________

 
287 Muhammad Ameen al-Kurdi "was among the greatest Naqshbandi masters of 
the last century" as Nuh Ha Mim Keller described him in his Reliance... (x254, p. 1076). Al-Kurdi 
is of a Kurdish origin. He studied at Al-Azhar University. Two of his well known books within 
the Sufi circles are: Tanweer Al-Quloob fee I/H 'aamalat 'Allaam Al-Ghuyoub and Al-
Mawaahib As-Sarmadiyyah fee .\fanaaqib As-Saadah An-Naqshbandiyyah. Both of these works 
contain strange stories, corrupt beliefs, and blind following to masters of the Sufi orders, samples 
of which are presented above. 
288 'Abdul Ghani An-Nabulusi (1050/1641-1143/1733) born and died in Damascus, 
Syria. Author of many books in Shares 'ah, Sufism, and poetry. His concept about die 
understanding of Sharee 'ah is a Baaiini concept. 
289 According to Sufi references, the Naqshbandi order is attributed to Muhammad 

3ahaa'-ud-Deen   Shaah   Naqshband   [717/1317-791/1389]   of Bukhaara.    It is widespread in 
the Caucas   and Central Asia. For more details about this order see •Abdur   Rahmaan   
Dimashqiyyah's   book   "An-Naqshbandiyyah," (2nd edition) :409/1988. Published by Daar 
Tayebah, Riyaadh, KSA. 
290 Ahmad Bin 'AbduI-Ahad As-Sihrandi Al-Farooqi (971/1563-1034/1625). A Sufi from the 
Naqshbandi order. [See Mu'jam Al-Muallifeen, 1:162 by 'Umar Ridha «Chahaala, Muassasatur-
Risaalah, Beirut, 1414/1993.] 
291 See Damashqiyyah's An-Naqshbandiyyah, p. 59, quoting from Al-Mawaahib 

is-Sarmadiyyah, p.  182, by Muhammad Ameen Al-Kurdi, Matba'at As-Sa'aadah Egypt) (1st 
edition), 1329/1910. 
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Al-Kurdi also related the saying of another Naqshbandi by the name of 'Ubaid-ullaah 
Ahraar who said describing Al- 'Aarifas the one "whose essence and attributes 
became annihilated in the Essence and Attributes of Allaah such that he 
possesses neither a name nor a form." 292 

Nuh Ha Mim Keller described Al-Kurdi as a scholar "who was among the greatest 
Naqshbandi masters of the last century."293 Al-Kurdi reported that the founder of the 
Naqshbandi order, Muhammad Bahaa'-ud-Deen Shaah Naqshband accompanied a Sufi 
Dervish who ordered him to serve animals. "I (Naqshband) stayed (serving animals) for 
seven years, every time a dog meets me on my way I stood until he passes first so that I 
don't proceed before him. Then he ordered me to honestly and humbly work to 
serve the dogs of this (i.e. their) Hadrah 294 seeking help through them." He  then 
told him that "You will end up to one of these dogs such that you will attain great 
happiness by serving him." So he worked hard until "1 came to one dog and 
consequently a great state (i.e. Sufi state) overtook me upon meeting him: I stood 
before him and I was overwhelmed by intense crying. The dog rolled over on its 
back and raised his four legs towards the sky.295 1 heard from him a sad and 
touching voice and 

 

 

 

 

 

__________________________________________________________________________________________________________________________________ 

292 Ibid, p. 124 
293 Reliance..., x254, p. 1076. 
294  Practically, the Sufi gathering in which their different ways of thikr, dancing or 
silence are practiced. The goal is to achieve the "presence of the heart with the Divine Truth." 
Some of the orders, claim that the Prophet ( ) or their dead saints attend the Hadrah! 
295  The dog was in a state of du 'aa as this Sufi master implies! 
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moaning. So I raised my hands with humbleness and dejectedness and started saying Aameen, 
until he turned around and became silent." 296!!! 

Remember: The reference on the Naqshbandi order, Muhammad Ameen Al-Kurdi said: 
"And know that the way of the Naqshbandi masters is the creed of Ahlu Sunnah Wa Jamaa 
'ah and it is the way of the Sahaabah, may Allaah be pleased with them, in its original (way). 
They didn't add to it nor did they omit from it."297 

The reader is left to contemplate about whether one can rely upon the Reliance... of Nuh Ha 
Mim. 

Al-Kurdi states that if the Mureed: "Truly strives in the Thikr" he would attain a state of 
observance of Allaah whereby "he would witness [Allaah] without a veil" 298!!! 

A Disagreement between the scholars (of Bukhaara) regarding whether it is possible to see 
Allaah in this life or not occurred. They came to the Sheikh Shaah Naqshband 299 to judge 
between them. He told those who deny seeing Allaah [in this life],"Stay in my company for 
three days while you are in a state of Tahaarah (purity). After three days, a strong (Sufi) 
state occurred to them and they were thrown down 

 

 

 

 

__________________________________________________________________________________________________________________________________ 
296 An-Naqshbandiyyah, p. 30, quoting Al-Mawaahib As-Sarmadiyyah, pp. 118- 
119. Al-Kurdi further adds that this founder of the Naqshbandi order found a chameleon whereby he 
thought to seek intercession through it. He raised his hands and the chameleon turned over on its back 
and directed itself towards the sky while 
he was saying: Aameen!!! 
297 An-Naqshbandiyyah, p. 37, quoting Al-Mawaahib As-Sarmadiyyah, p. 5. 
298 An-Naqshbandiyyah, p. 36, quoting Al-Mawaahib As-Sarmadiyyah, p. 317. 
299 The founder of the Naqshbandiyyah order. 
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[unconscious]. When they woke up they started kissing his honorable foot and said: "We 
believe that seeing Allaah [in this life] is true. Since then they kept on serving 
him and kissing his blessed doorstep.300 

Like many Sufis, Al-Kurdi does not see that man can act by his own choice. Al-Kurdi 
placed particular emphasis "in his  training on the insight that only Allaah Most High 
has an effect in the world."301 He said: "The most perfect state of the Mutawakkil (the one 
who depends upon Allaah) is to be between the Hands of Allaah like the deceased 
between the hands of Al-Ghaasil (the one who performs ghusl), he turns him as he 
wants having neither motion nor planning."302  This  understanding  sharply   
contradicts the medium course of belief of As-Salaf As-Saalih who affirm the 
Mashee'ah (Will) of Allaah and a real mashee 'ah (will) for the 'Abd which is not 
independent from Allaah’s Will.303Man, to these Sufis, is like a feather in the wind. This 
is not true Tawakkul (dependence upon Allaah) it is rather Tawaakul (passivity of living) 
and Jabr (man is compelled to do whatever he does and that he has neither the power 
nor the will to act). Implicit in this corrupt concept of the Sufis is that the Kaafir had no 
choice in being a Kaafir!! Allaah said: 
 

 

 

 

 

 

 

 

 

__________________________________________________________________________________________________________________________________ 
300 Ibid, p. 34, quoting Al-Mawaahib As-Sarmadiyyah, pp. 145-146.  
30l Keller's Reliance... x254, p. 1076. 
303

 An-Naqshbandiyyah, p. 83, quoting from Tanweer Al-Quloob by Muhammad 

Ameen Al-Kurdi, p. 479 (9th edition), 1372/1953. The introduction is by Salaamah Al-Azaami. 
303 Refer to this author's book Al-Qadaa' wal Qadar, pp. 53-70  for a detailed discussion on 
this matter. 
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And say: "The Truth is from your Rabb. Then whosoever wills, let him believe, 
and whosoever wills, let him disbelieve." [Qur'an. Soorat AI-Kahf, 18:29], 

Al-Kurdi relates more stories about the masters of the Naqshbandi order. The following 
is only a few: 

1. Muhammad Al-Ma'sum: The Ka 'bah hugs him and kisses him with perfect eagerness. 
When he finished making Tawaaf of the Hajj, an angel came to him and delivered to him 
a book from Allaah telling him that his Hajj was accepted! Not only that, but this man 
spoke about Tawheed when he was three years old, saying , "I am the earth, I am the 
heavens." 304 

At times of distress, people used to call upon him for help. One time a man on a ship that 
was about to sink called upon Muhammad Al-Ma'sum for help. Al-Ma'sum extended his 
hand while he was at home with his friends and he was able to lift the ship and save it 
from sinking. Those sitting around him were amazed to see that his sleeve became wet 
after he extended his hand in the air!!! 5 

This is worse than the Shirk of the pagan Arabs. At times of distress they used to 
sincerely invoke Allaah but after they were saved they 

 

 

 

 

__________________________________________________________________________________________________________________________________ 

304 An-Naqshbandiyyah, p. 47, quoting Al-Mawaahib As-Sarmadiyyah, pp. 202- 
203, and 213. 
305 An-Naqshbandiyyah, p. 52, quoting Al-Mawaahib As-Sarmadiyyah, pp.210-213. 
It is also reported in Yoosuf An-Nabahaanee's Jami' KaraamaatAl-Awilyaa', 1:199-200, and As-
Sanhuti's Al-Anwaar Al-Qudsiyyah fee Manaaqib As-Saadah An-Naqshhbandiyyah, pp. 195-196, 
Matba'at As-Sa'aadah, Egypt. 
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will turn to their idols   and worship them besides Allaah. Allaah  
says: 

 

It is not He [better than your gods] Who responds to the distressed one, when he 
calls Him, and Who removes evil, and makes you inheritors of the earth, 
generations after generations. Is there any Ilaah [godl with Allaah? Little is that you 
remember! [Qur'aan, Soorat An-Naml. 27:62]. 

2. Habeeb Allaah Jaan Janaan: It was said that when this man died, "half of the 
Qur'aan was lifted up to the heavens and thereupon weakness in the Deen 
occurred."306 

3. Ahmad Al-Faaruqi:   So often he goes on a journey that would take 
him high above the 'Arsh™1 

4. Muhammad  Ameen Al-Kurdi said: "Some of the sheikhs (i.e. from the Sufis) said, 
'Allaah assigns to the grave of the Waliy (Sufi saint) an angel to carry out the requests 
(i.e. of those who call upon the dead). Sometimes the   Waliy gets out from his grave 
and fulfills the needs by himself."308 

The above statements of Shirk {and others below) by Al-Kurdi are found in his 
book Tanweer Al-Quloob fee Mu 'aamalat 'Allaam Al- 

 

 

 

 

 
__________________________________________________________________________________________________________________________________ 
306 An-Naqshbandiyyah,   pp. 47-48, quoting Al-Mawaahib As-Sarmadiyyah, pp. 231-232, and in 
As-SanhuirsAl-AnwaarAI-Qudsiyyah, p. 207.  
307 Ibid, quoting Al-Mawaahib As-Sarmadiyyah, p. 184. 
308 An-Naqshbandiyyah, p. 55, quoting Tanweer Al-Quloob, p. 534. 
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Ghuyoub,309 The  translation of the meaning of the book's title as Nuh Ha Mim Keller 
put it, is, "The enlightenment of hearts: on one's dealing with the Knower of the 
Unseen." He also added that Al-Kurdi "studied Sacred Law and other subjects at al-
Azhar, an education he turned to good account in his Tanwir al-Quloobfi Mu 'amala 
'Allaam Al-Ghu-youb." 

Comment: Shirk is made an enlightenment to the heart! We seek refuge with Allaah 
from the ways of deviation. 

5. Muhammad Al-Kurdi outlines some of the manners describing the relationship between 
the Mureed and the Sufi Sheikh: 

(a) The Mureed should serve the sheikhs physically and with his wealth and "must 
not disapprove their deeds, because the one who manifests disapproval of their deeds 
would not be safe."510 He should not object to what the sheikh does even if it appears to be 
haraam (forbidden).31' He must not say, "Why did you do such thing? Because the one who 
says to his sheikh, "Why?" would never succeed, for a situation may arise from the sheikh 
which would be blameworthy from the outward but inwardly it is praiseworthy. Then he 
said in a poem: 

"And be with him (the Sufi sheikh) like the dead before the washer (i.e. the one who 
washes the dead person prior to burial)..." 312 

 

 

 
 
 
 
__________________________________________________________________________________________________________________________________ 
309 Also in his other book Al-Mawaahib As-Sarmadiyyah. 
310 An-Naqshbandiyyah, p. 82, from Al-Mawaahib As-Sarmadiyyah p. 79.  
311 Ibid, p. 83, from Tanweer Al-Quloob, p. 529  
3l 2 lbid, p. 83, from Tanweer Al-Quloob, p. 479 and 529. 
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(b) Part of the manners of the Mureed in his relationship towards his Sufi master is that, 
"He should   not marry his master's divorcee or a woman whom his master was inclined 
towards marrying her." 313 

The masters want to be treated like the special status of the Prophet ( ) with respect to 
his wives and which was decreed by Allaah   
 

And it is not [right] for you that you should annoy Allaah's Messenger, nor that 
you should ever marry his wives after him (his death]. Verily! That shall be an enormity 
in Allaah's Sight. [Qur'aan, Soorat Al-Ahzaab, 33:53]. 

 

(c) Seeking a sheikh is the same as seeking Allaah    (then he cites the following Aayah 
as evidence): 

 
 

The translation of the meaning  of fat Aayah is: "Seek Al-Waseetah [the means of 
approach] to Him." 

Al-Kurdi's understanding of Al-Waseelah is, "The company, then the Tareeq (way):  He 
who has no sheikh his sheikh is Shaytaan..". 314 He 

 

 

 

________________________________________________________________________________________________________________________________ 
313 Ibid,   p.86,   from   Tanweer   Al-Quloob, p. 529. Comment: Is this Tanweer (enlightment)? 
314 A  similar statement is related to Ahmad Al-Rifaa'ee, the master of At-Tareeqah 
Ar-Rifaa 'iyyah. He added: "Whoever remembers Allaah (through thikr) without a sheikh, he 
neither attains Allaah or his Prophet; nor his sheikh." [See Kashf, p, 321 quoting from Qilaadat 
Al-Jawaahir fee Thikr AI-Ghawth Al-Rifaa'ee wa 
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further said: "The sheikh is sought and intended, he is like the Ka 'bah which they 
make Sujood towards it, (yet) the sujood is to Allaah, and such is the sheikh (i.e. with 
respect to his Mureed)." 315 

Is this the Salaf's Tafseer of the Aayahl Ibn'Abbaas said that Al-Waseelah is Al-Qurbah 
(drawing near) which means, as Qataadah said, "Seek Him by your obedience of Him and by 
acting according to what pleases Him." 316 Similarly this was the saying of Mujaahid, Al-
Hasan, Abu Waa'il, Ibn Katheer, As-Sadi and Ibn Zayed. The other meaning of Al-
Waseelah came in the hadeeth: 

 
"There is a rank in Al-Jannah fitting for only one of Allaah's slaves, and I hope that I 
may be that one. So, whoever asks Allaah that I be given the Waseelah. he will be 
assured of my Intercession [on the Day of Resurrection]." 317 

The Founder of the way, sheikh Naqshband, emphasizes that, "From the manners of Thikr 
is that the Mureed should turn to his sheikh, 

 

 
 
 
 
 
_______________________________________________________________________________ 
Atbaa'ahu AI-Akaabir, by Muhammad Ibn Al-Hudaa Afandee AI-Rifaa'ee Al-Khaalidee Al-
Saiyaadee ( p. 177, 1st edition, 1400/3980, Beirut, Lebanon.] 
315 An-Naqshbandiyyah, p. 91, quoting Al-Mawaahib As-Sarmadiyyah, p. 313, and Al-Anwaar Al-
Qudsiyyah, p. 525 
316 See Tafseer Von Katheer, At-Tabaree, and Fathul Qadeer of the same Aayah. 
317 Bukhaaree, Muslim, Ahmad, At-Tirmithee, Abu Daawood, and An-Nasaa'ee. The text is that of 
Muslim. [See Saheeh Muslim, V. 1, p. 209, #747.] 
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receiving from him, being certain   that he is unable to turn to Allaah 

 except through his mediation." 

This is the same Shirk committed by the Christians!  Allaah, Most High, says: 

 

And when my slaves ask you [O Muhammad concerning Me, then [answer 
them], I am indeed near: I respond to the invocations of the supplicant when he 
calls on Me |without any mediator or intercessor]. So let them obey Me and believe 
in Me, so that they may be led aright." [Qur'aan, Soorat AI-Baqarah,2\\%(>]. 

I end this section about Al-Kurdi and his order by quoting from Nuh Ha Mim Keller's 
biographic notes about this man. He said: 

"He authored a number of works in Sacred Law, tenets of faith, and Sufism, and Allah 
vouchsafed many graces to him during his lifetime, the greatest of which was his firm 
adherence to the Koran and sunna." 

6. 'Abdul Ghani An-Nabulusi: Many Sufi masters claim that some of their books are directly 
communicated to them from Allaah. This is the case with 'Abdul Ghani An-Nabulusi's 
book Al-Fath Ar-Rabbaanee 

 

 

 
_____________________________________________________________________________ 
318 An-Naqshbandiyyah, p. 92, quoting Al-Mawaahib As-Sarmadiyyah, p. 170, and 

Al-Anwaar A!-Qudstyyah, p. 167. 
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wal Paid Ar-Rahmaanee, in which he introduced the above claim in its introduction. 
 
Like  many  Sufis,   An-Nabulusi classifies the knowledge in Fiqh, Hadeeth, Tafseer, etc. 
into Thaahirahm and Baatinah (inward) and that the Baatini knowledge is the "one 
intended by the Ash-Shaari' because it is the means for salvation before Allaah “ 322 

An-Nabulusi follows the Naqshbandi and is on the creed of Wahdat Al-Wujud: 

 

 

 

 
 

 

 
_____________________________________________________________________________ 
319 According to   Nuh Keller's wife, "His (An-Nabulusi's) statement is most likely 

valid, but not comprehensible or easily explainable except to someone like himself."! From her 
letter on the Internet: 'Abdul Ghani al-Nabulsi and Akram Safadi, p. 7 obtained as a print 
communicated via: <uhasan@ee.ic.ac.uk>. Akram Safadi's mail is < a-safadi@nwu.edu >. This is the 
usual trend of deception by the Sufis. When they cannot defend their masters by the way of false 
Ta'weel, they claim that someone like the master himself would be able to explain their 
innovated statements! And in case, "You cannot find someone with training in Sufism and its 
literature to explain it to you, then don't concern yourself with it, consider that he meant something that 
is not apparent to you, and stay within the confines of Islaam," as Keller's wife put it. Ibid, p. 8. The 
confines of Islaam do not condone such baseless defense of mystic ways! 
320 Thaahirah is derived from Ath-Thaahir (obvious  meaning of an expression). 
When applied to the Qur'aanic and Prophetic texts, Ath-Thaahir refers to the obvious, clear and 
evident meaning as dictated by the context and (or) evidence from other texts of the Qur'aan and 
(or) authentic Sunnah or the authentically reported understanding of the righteous predecessors (As-
Salaf As-Saalih). 
321 Ash-Shaari':  Usually applied to designate the Prophet ( ) as the legislator who made manifest the 
laws of Allaah. 
322 See Al-Fikr As-Sufi by 'Abdur Rahmaan 'Abdul Khaaliq, pp. 161-162, quoting from Aa-Nabulusi'sAl-
FathAr-Rabbaanee p. 133. 
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that "It means: There is no being except Allaah'." 323 

The Salaf's Tafseer of this great Aayah is: "So know [O Muhammad  that Laa Ilaaha 
Illa Allaah: There is not true God worthy of Worship except Allaah." [Qur'aan, 
Soorat Muhammad, 47:19). 

(b) Regarding the meaning of Allaah's saying: 

 

Verily, those who give Bai'a (pledge) to you [O Muhammad they are giving Bai'a 
(pledge) to Allaah. The  Hand of Allaah is over their hands. [Qur'aan, Soorat Al-Fath, 
48:10}. 

An-Nabulusi claimed that in this Aayah, "Allaah informed that His Prophet 
Muhammad is Allaah Most Exalted and High is He above every imperfection, the 
pledge to him is a pledge to Allaah, and that [the  Prophet's hand] which was extended to 
receive the pledge is Allaah's Hand, as you heard from this noble Aayah." 324 

 

 

 

 

_____________________________________________________________________________ 
323 Jawaab Abdul Ghani fee Hukm Shath Al-Waliy, by An-Nabulusi, pp. 154-155, 
checked by 'Abdur Rahmaan Al-Badawi, quoted from Taqdees Al-Ashkhaas, V. 1, pp. 546-547. 
324 Ibid, p. 546 quoting p. 152 in Jawaab  'Abdul Ghani. Shaykh-ul-Islaam Ibn 

Taymeeyah explained that Allaah's saying:  

[Verily, those who give Bay'ah (pledge) to you (0 Muhammad they are giving 
Bay'ah (pledge) to Allaah] is not intended to mean that you (Muhammad  is Allaah! Rather 
what He meant is that you are Allaah's Messenger and the one who propagates His commands and 
prohibitions. Consequently, the one who gives 

(a) He said concerning the Aayah; 
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Also when he referred to the Aayaat, 

 
  
And I have chosen you [O Musa ], so listen to that which is inspired to you. [Qur'aan, 
Soorat Taaha, 20:13]. 

An-Nabulusi said "It meant: I have chosen you for Myself such that you_ be Me and 1 be 
you, [so listen to that which is inspired to you]: This is like the talk of the heedless person 
with his self, he speaks to it and it speaks to him."325 Knowing that the Aayah speaks of an 
inspired [Musa, a created and distinct being] and the one Who inspires [Allaah], 
something that affirms the Ghairiyyah, An-Nabulusi resorted to a cool interpretation (i.e. 
distortion) to fit the mystic concept of 'Unity of Existence," just like he did in 
"interpreting" the meaning of this concept (Keller, x5, p. 1020)! An-Nabulusi is one of 
Keller's principle Sufis who "had the higher education of Sufism" (w9.4, p. 863)! 

 

 

 

 

___________________________________________________________________________ 
you his pledge, is giving a pledge to Allaah, just as the one who obeys you is 
obeying Allaah...The Messenger commands whatever Allaah has ordained and thus whoever obeys 
him ( ) has indeed obeyed Allaah. He did not mean that the Messenger is (himself) Allaah.. Just 
like the saying of the Prophet  

 
"Whoever obeys me, obeys Allaah, and whoever disobeys me, disobeys Allaah, and whoever appoints 
the ruler I appoint, obeys me, and whoever disobeys him, disobeys me." [Saheeh Al-Bukhaaree, V, 
9, p. 189 #251 of the English translation, and Muslim.] 
It is known that the ameer (ruler) appointed by the Prophet  is not the Prophet himself..." [Ibn 
Taymeeyah's Majmu 'at Ar-Rasaa'il wal Masaa'il, 1:110]. 
325 Ibid, p. 546. Emphasis added. 
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The Criteria Of The Sufi Sheikh And That Of His Mureedl 

Nuh  Ha  Mim  Keller  presented a special section by Muhammad Hashimi entitled "The 
Purpose of Taking a Sheikh and a Path." 326  In it Muhammad Hashimi said: "The meaning of a 
true disciple is one who forthrightly submits himself to a living sheikh who is a guide 
(murshid) during the days of the journey to Allaah Most High so that 
 
 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

_____________________________________________________________________________________________________________ 

326 Reliance... w9.7, pp. 865-866. 
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the sheikh may put him through the stages of the journey until he can say to him, "Here you 
are, and here is your Lord." 

Keller commented on the clear words of Muhammad Hashimi saying: "Muhammad Hashimi's 
above words about submitting oneself to a living sheikh refer to matters within the range of 
the permissible or recommended, not what contradicts the Sacred Law or beliefs of 
Islam...for no true sheikh countenance such a contravention,  327 let alone have a disciple 

do so..." 

From what has been presented so far about those whom Nuh Keller considers  masters of 
the path, and judging by the criteria set by Keller and Ibn 'Arabi,328 one can say without 
hesitation and by a Sufi judgement,329 they are not true sheikhs: 

 

 

 

 
 
_____________________________________________________________________________________________________________ 
327 Keller gives a cross-reference quoting the "Grand Sheikh" of Sufism, Ibn 'Arabi 
(s4.7, p. 790): "When we see someone in this Community who claims to be able to guide others to 
Allaah, but is remiss in but one rule of the Sacred Law-even if he manifests miracles that stagger the 
mind-asserting that his shortcoming is a special dispensation for him, we do not even turn to look at 
him, for such a person is not a sheikh, nor is he speaking the truth, for no one is entrusted with the 
secrets of Allaah, Most High, save one in whom the ordinances of the Sacred Law are preserved." 
328 Ash-Sha'raanee mentioned that after he received knowledge from Allaah, Ibn 

'Arabi traveled into the wilderness until he reached a grave where he stayed for sometime. After that 
he left the grave and began to speak such knowledge of his. Reported in Ihsaan Ilaahee Thaheer's 
Al-Tasawwuf, p. I l l  quoting Ash-Sha'raanee's Al-Yawaaqeet wal Jawaahir, V. 1, pp. 6-7, printed 
by Mustafa Al-Baabee Al-Halabee, Cairo. 
329 This is just for the sake of argument, otherwise, Keller's words are aimed to ease the "unease" 
of the reader regarding what is said about submission of the disciple to the living sheikh! 
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1. Is he a true sheikh who takes graves and the dead as sources of inspiration? 

2. Is   he a true sheikh who considers the Mushriks as people of Tawheed? 

3. Is he a true disciple who calls upon the dead sheikhs of the way? 

4. Is he a true sheikh who resorts to magic letters and numbers and make that a way on the 
journey to reach Allaah? 

5. Are the ordinances present in the books of the people of the Sufi path preserved by  
the Sacred Law? And we are not talking about one mistake or two. It is a path and a 
way! 

6. Is he a true sheikh who teaches his disciples to walk in strange ways in the markets in order to 
lead them to Fanaa'? 

7. Is Fanaa' an ordinance preserved by the Sacred Law? 
 

8. Are  insanity and spiritual intoxication ways that are prescribed and preserved by the Sacred 
Law? 

9. Are the statements of Kufr present in the books of many of Nuh Ha Mim Keller's masters 
of higher education of Sufism a criteria that entitles  them to be true sheikhs? Imaam Ath-
Thahabee said regarding the book of Fusoos Al-Hikam of Ibn 'Arabi the master and 
Great Grand  sheikh of Sufism: "If there is no Kufr in it [Fusoos], then there is no Kufr in this 
world!" 330 

 

 

 

 

________________________________________________________________________________________________________ 

330 Siyar 'AlaamAn-Nubalaa', 23:48. 
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10. Is he a true sheikh who considers Muhammad ( ) that from Muhammad ( ) 
everything was created? to be Allaah or 

11. Is he a true sheikh (not to mention being a Grand Sheikh) who considers Fir'awwn a 
"believer"? 331 

12. Is it right to believe that the world is always run by the so-called Aqtaab (Sing. 
Qutub) and that they are twenty-five whose names became  known to the Grand 
Sheikh Ibn 'Arabi through a special manifestation from Allaah? 332 

13. Is he a Grand Sheikh who fabricates a story and supports its conclusion that Iblees 
will be saved from the torment in Hell? 333 
14. Is he  a true sheikh who considers that holding to one creed leads to the loss of abundant 
good and that the person within himself should be the substance for all forms of creeds? 334 
 
 
 
 
 
 
 

________________________________________________________________________________________________________ 
331 He considers that Fir 'awwn was completely purified from evil and that he died as a believer. See 
Fusoos Al-Hikam, 1:201. 
332 See Al-Fikr As-Sufi, p. 371 quoting Sufi reference of Ash-Sha'raanee: Al~ Yawaaqeet wal 
Jawaahir fee Bayaan 'Aqaa'idAl-Kabaa'ir, V. 2, pp. 79-80. 
333 Ibn 'Arabi (the Grand Sheikh) reported it in  Chapter 293 of his Futuhaatin 

which he claimed that Sahl Bin 'Abdullaah At-Tustaree met Iblees and that Iblees convinced Sahl that 
he will be saved from torment on the Day of Resurrection. Ibn 'Arabi (d.638/1240) directly relating it 
to At-Tustaree (d.283/896) without isnaad SeeA!-Fikr As-Sufi,pp. 297-298, quoting Al-Yawaaqeet 
wal Jawaahir, V. l,p. 60. 
334 Ibn   'Arabi in his Fusoos, p. 113: "Be careful not to restrict yourself to a particular (or 
distinct) creed and deny everything else otherwise you would miss a great deal of good. Rather you 
would miss knowing the matter as it is. So, be within yourself an (Hayouli: A substance) 
for all the forms of creeds, for 
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15. Is he a true sheikh who thinks that Allaah sends down the matters of Sharee'ah upon the 
mystic saints (misleadingly called Awliyaa") receiving it by means of a form of Muhammad 
( ) or an angel in the form of Muhammad ( )? Ibn 'Arabi stated this mystic concept and 
followed it by saying, "And we have taken a great deal of the matters of Sharee 'ah through 
this form and which we knew not from the way of the scholars nor from the books..." 335 

16. Is  Khatm  Al-Wilaayah   (the  end   of sainthood) 336 something preached by the Prophet 

( ) and (or) the Sahaabah This idea was 

 

 

 

 

________________________________________________________________________________________________________ 
Allaah is Greater than being limited by one creed and excluding another." Then he immediately cited the 
following Aayah as his evidence: 

 
"So, wherever you turn yourselves or your faces there is the Face of Allaah 
(and High is He above. Over His 'Arsh)." (Qur'aan, Soorai Al-Baqarah, 2:115]. So, according to Ibn 'Arabi, 
everyone is right in his own creed! One of those who considered Ibn 'Arabi and his followers as 
misguided and ignorant who exited the way of Islaam is Taqiy-ed-Deen Subke e  683/1284- 
756/1355) to whom Nuh Ha Mim Keller (x345, p. 1102) refers, and who is certainly not a follower 
of Ibn Taymeeyah or Ibnul Qayyim Al-Jawziyyah . There is no doubt that he is not a so-called 
"Wahhaabi"! Perhaps he would have been accused of being so had he been born after the death of 
Shaykh Muhammad bin 'Abdul Wahaab  [See 'Aqeedat Ibn 'Arabi wa Hayaatuh, by Taqiy-ed-
Deen Al-Faasee (d.832/1428), checked by Shaykh 'Ali Hasan 'Abdul Hameed, p. 55. Published by Daar 
Ibn Al-Jawzee, Ad-Dammaam, K.SA.] 
335 Masaadir At-Talaqee, p. 273 quoting Ibn 'Arabi's Al-Futoohaat, 3:70-71, Daar 
Saadir, Beirut, Lebanon.. Note: Al-Fuioohaat is greatly admired by As-Sha'raanee (one of Nuh Keller's 
men of "higher education" in Sufism). 
336 Which   means   that  the  Awliyaa'  have   a   "last   Waliy," just like Prophet Muhammad ( ) is 
the Last (end) of the Prophets! This corrupt and baseless 
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welcomed by many mystic masters   each claiming it for himself. Ibn 'Arab! claimed 
that:337 

(a) The Messengers receive the knowledge from Khaatam Al-Awliyaa' (the last of the 
Awliyaa'). 

(b) Khaatam Al-Awliyaa' directly receives his knowledge from Allaah while Prophets 
receive by the way of the Angel, thus giving preference to the Awliyaa ' .338 

 

 
 
 

________________________________________________________________________________________________________ 
concept was introduced by AI-Hakeem At-Tirmithee (not the great Muhaddith Abu 'Eesa At-Tirmithee). 
Imaam Ath-Thahabee quoted Abu 'Abdur Rahmaan As-Salamee (himself a Sufi) saying: They exiled 
Al-Hakeem from his hometown Tirmith and gave testimony on his Kufr because of his books Khatm Al-
Wilaayah and 'Hal Ash-Sharee 'ah. They said that he said that "Al-Awliyaa" have Khaatam (someone who 
is last) like the Prophets, they have a Khaatam, and that he prefers Al-Wilaayah (sainthood) over 
Prophethood." He left to Balkh (in present-day Afghanistan) where he was welcomed and honored 
because, "He was on agreement with them in regard to the Muth-hab" as Imaam Ath-Thahabee and As-
Subkee said. [See Al- 'Alaam, V. 6, p. 272. and Tahtheeb Siyar 'Alaam An-Nubalaa', V. 1, p. 542, #2454.] 
In his biography of Al-Hakeem At-Tirmithee (d.320/932?) Nun Ha Mim Keller generalized that, "He 
was exiled from his native Termez (Tirmith) over a book its inhabitants did not agree with....," without 
relating the position of the inhabitants as it is related above. He is the author of Nawaadir Al-Usool fee 
Ahaadeeth Ar-Rasul. 
337 See his book Fusoos Al-Hikam, V. 1, p. 62. 
338 Abul Mawahib Al-Shaathili, an Egyptian Sufi  who adopted this concept. See 
Taqdees Al-Ashkhaax, V. 1, p. 83 quoting from Tabaqaat-T, V. 2, p. 61. Nuh Ha Mim Keller quoted the 
same source (Tabaqaat, Daar AI-Fikr edition) when he reported the biography of this Sufi sage. 
However, he did not give the reader the information that Abu Al-Mawahib used to have his retreat on the 
roof of Al-Azhar Mosque and that he used to come down and dance in Al-Azhar Mosque. Question: What 
Did Nuh Ha Mim Keller think of the readers? The reliance in Nuh Ha Mim Keller's Reliance... is-least to 
say-questionable. 
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Some of those who claimed to hold the  mystic title of Khatam Al-Awliyaa' are: 

(1) Ibn   'Arabi.   Some  of   the Sufis who came after Ibn 'Arabi considered him as 
Khaatam Al-Awliyaa'. 

(2) Muhammad Wafa Ash-Shaathili (A Sufi: d.765/1355 in Egypt) 

Ash-Sha'raanee reported that Muhammad  Wafa Ash-Shaathilli said: "The Truth [Allaah] 
said to me: 'O Special One!...Nothing is like unto you, you are the essence of My Reality..." 339 

(3) Ahmad At-Teejaani: According to his disciple 'Umar Al-Futi, he was assigned to this 
status by Prophet Muhammad ( ) verbally in wakefulness and not in sleep." 340 Ahmad 
At-Teejaani said: "My soul 
 
 
 
 
 
 
 

________________________________________________________________________________________________________ 
339 Kashf, p. 174, quoting Tabaqaat-K, V. 2, p. 22.  
340 Umar Al-Futi (1211/1796-280/1864) was a strong adherent to theTeejaani order in West Africa. 

After fighting many battles against the pagans of Guinea, Senegal, and Mali, he worked to spread the 

Teejani order. He studied in Al-Azhar and performed Hajj and stayed in Hijaz for almost ten years. 

During his stay in Hijaz he met the sheikh of the Teejanni order in the east, Muhammad Al-Ghali At-

Teejani, who took from him a pledge to spread this Teejani order in West Africa, and he did! [See 

Daa'irat Al-Ma'aarif Al-IsIaamiyyah, V.5, pp. 432-433, published by Daar Al-Ma'rifah, Beirut, 

Lebanon; Taqdees Al-Ashkhaas, V.I, p. 85, and Masaadir At-Talaqee, p. 200.] Al-Futi asserts that 

Khaatam Al-Wilaayah does not belong to Ibn 'Arabi but to Ahmad At-Teejani. See Taqdees Al-

Ashkhaas, pp. 85-86. 
Note: 'Umar Al-Futi related the story of a woman by the name Umm Ahmad Al-Kabeer whom he 
gave her the Tareeqah At-Teejaaniyyah (the Teejani order). When she got sick she was still calling 
upon 'Abdul Qaadir Al-Jeelaanee because she was then new to the new order of Teejaaniyyah. While 
asleep she heard a voice calling upon her to "Leave 'Abdul Qaadir and say: 'O Ahmad At-Teejaani!' 
And Allaah will restore your health." She said that and she recovered at once!!! [See 
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and his  ( )  soul are like this (pointing with his index and middle 

finger); His ( )  soul supports  the Messengers and Prophets and my soul   supports     
the Aqtaab, the   'Aarifeen, and the Awliyaa' from 

eternity to eternity." 341 

(4) Muhammad 'Uthman   Al-Meerghanee As-Sudani:342 This man 

claimed that he received the title of the so-called Khatm Al-Wilaayah after meeting in a 
dream with the Prophet ( ) and in the presence of other Prophets and Messengers. 
He claimed that the Prophet ( ) said (about him): "All the Prophets are only a drop 
from your light, and that the Awliyaa' are from your light, O Khatm!" Then he told me: 
"O son! None has established the decree of Allaah amongst the believers after me better 
than you....Then he called, "O Ridwaan (The keeper of Al-Jannah from the angels)! 
Build gardens and mansions for my son Muhammad ‘Uthmaan and his followers, 
companions, and the followers of his followers until the Day of Resurrection. Then 
he called: "O Maalik (the keeper of Hell)!". And he came. Thereupon he 

 

 

 

 

 

________________________________________________________________________________________________________ 
Taqdees Al-Ashkhaas, p. 146 quoting from Al-Futi's Rimaah Hizb Ar-Raheem 'Ala 
Nuhur Hizb Ar-Rajeem, 1:191.] 
Comment: The Prophet ( ) used to invoke Allaah saying: 

 
"You   are the One Who cures. There is no cure but Yours." [Saheeh Al-Bukhaaree, V. 7, #579]. 
341 Taqdees Al-Ashkhaas, pp. 86 and 90.. 
342 Al-Meerghanee: A Sufi and Mufassir, born in Taa'if (1208/1793). He became a 

Sufi in Makkah, then moved to Egypt and from there he went to Al-Khaatimiyyah south of Kasla in 
Sudan. The Sufi order of Al-Khatmiyyah is attributed to him. Many of its followers are in Sudan. See 
AI-'AIaam, V. 6, p. 262. This order established a great deal of Bid'ah and grave-worship in Sudan. 
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said: "Build in the Fire of Hell places and dwellings for the enemies of my son Muhammad 
'Uthmaan..." 343 

Note: This dream was mentioned in his commentary on the Aayah: 

 

And We set for him a light whereby he can walk amongst men.  
[Qur'aan, Soorai Al-An'aam, 6:122], 

The context of the Aayah compares the status of the one who was dead [without Faith by 
ignorance and disbelief] and then Allaah gave him life [by knowledge and Faith] and set for 
him a light [of Belief] whereby he can walk amongst men, with that who is in darkness (of 
disbelief, Shirk, and hypocrisy) from which he can never come out! So, those who knowingly 
take the people into the state of Shirk and corrupt concepts of belief are in opposition with 
the essence of Prophet Muhammad's Message of Tawheed! 

(5) Ahmad Ar-Rifaa'ee was considered Khatm Al-Wilaayah by his followers: 

Some  of the  Sufi  reports  give   details about this master of the Rifaa 'iyyah order. Here 
are a few:344 

 

 

 

 
 
________________________________________________________________________________________________________ 
343 Masaadir At-Talaqee, pp. 320-321, quoting Ar-Rasaa'ilAl-Marghamyyah, p. 116, printed by 
Matba'at Mustafa AI-Baabi Al-Halabi, Egypt (second print), 1399/1979. 
344 These   points   (i-viii)   are   only   a   few   of  the Sufi tales reported in their "authoritative" 
references some of which are recognized by Nun Ha Mim Keller, like Al-Nabahanee's Jaami' 
Karaamat Al-Awliyaa' (y95), Al-Munawi's Al-Kawaakib Ad-Durriyyah fee Taraajim As-Sufiyyah, 
and As-Saiyaadee's Qilaadat 
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i) He spoke to his mother while in her womb. 

 ii) He spoke right after his birth. 

iii) During the month of Ramadaan he used to stop nursing from his mother until after the 
breaking of the fast. 

iv) His chest was opened by two angels and a dark spot was removed and washed, like what 
happened to the Prophet ( ) in his childhood. 

v) He received a written assurance from the Prophet ( ) [in a dream] that he is saved from 
the Hell Fire. 

vi) He sold someone a Palace in Al-Jannah together with Al-Hooril 'Een, rivers, trees, etc.. 

vii) He used to melt like lead and turn to water every time he sat to worship Allaah. 

viii) He visited the grave of the Prophet ( ) based upon a call from Allaah. Upon his 
arrival the grave opened and the Prophet ( ) extended his hand for Ar-Rifaa'ee to kiss and 
that this took place in front of seventy thousand people including 'Abdul Qaadir Al-Jeelanee and 
others. Those who deny the story, according to the Rifaa'ee followers, are misguided or 
hypocrites, and that denying it may lead to an evil end! 

Like many Sufis the Rifaa’ee order (and Nuh Ha Mim Keller) claim that Ahmad Ar-Rifaa'ee is 
descendant of the Prophet ( ), a claim that is strongly disputed by the reliable Muslim 
historians and 

 

 

 

 

 

________________________________________________________________________________________________________ 
Al-Jawaahir, and others. See Ar-Rifaa 'iyyah by Abdur Rahmaan Dimashqiyyah, pp.19-50 (1st edition), 
1410/1990. 
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Muhadditheen like Ath-Thahabee, Ibn Katheer, Ibn 'Imaad, Ibn Al-Atheer, Shams-ud- Deen 
Naasir Ad-Dimishqee, and others. Even As-Subuki and Ash-Sha'raanee who are specialized in the 
biographies of the Sufis did not relate this claim. The only "evidence" for the Rifaa 'ee order that 
Ahmad Ar-Rifaa'ee belongs to the Family of the Prophet  ( )  are strange dreams reported 
by As-Saiyaadee in Qilaadatul Jawaahir. 345  In our times Nuh Ha  Mim Keller introduced 
a person called   sheikh Yoosuf Ar-Rifaa'ee as a "descendent of the Prophet; ( )  through the 
friend (wall) of Allaah Most High,  sheikh Ahmad Ar-Rifa'i).346 Within the  Sufi circles, 
linking "masters of the way" to the Family of the Prophet ( ) is a common habit. They even 
claimed that 'Abdul Qaadir Al-Jeelaanee, who is of a Persian origin, is a member of 
the Family of the Prophet ( ),347 

(6) And others! 

It is time to apply Ibn 'Arabi's criteria which Nuh Ha Mim Keller used in reference to who 
constitutes a true sheikh: 

"When we see someone in this Community who claims to be able to guide others to Allaah, but is 
remiss in but one rule of the Sacred Law-even if he manifests miracles that stagger the mind-
asserting that his shortcoming is a special dispensation for him, we do not even turn to look at 
him, for such a person is not a sheikh, nor is he speaking the truth, for no one is entrusted with the 
secrets of Allaah Most High save 

 

 

 

 

________________________________________________________________________________________________________ 

345 This book is  filled with hallucinations and very strange stories, grave-worship, lies, etc.  
346 Keller's Reliance...x.32 (a), p. 1112. 
347 See Ar-Rifaa'iyyah, pp. 33-39. 



info@calgaryislam.com                                         31                                    www.calgaryislam.com 
 

one in whom the ordinances of the Sacred Law are preserved."? (From Keller's 
Reliance..., s4.7). 348 

Is Nuh Ha Mim Keller willing to apply the above criteria upon the mystic sheikhs 
mentioned above? May Allaah guide Nuh Keller to the truth and bestow upon him the 
courage to denounce what he wrote and what he propagates. 

 

 

 

A Special Case: Ash-Sha'raanee and Nuh Ha Mim Keller 

In the Biography of Ash-Sha'raanee, Nuh Ha Mim Keller said: "He was also a sheikh 
and adept in Sufism, among its outstanding Arab spokesmen showing unity between 
law and way (i.e. Sufi path) in works that have remained popular to this day." 349 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
________________________________________________________________________________________________________

 
348 Ibn 'Arab! claimed that Al-Futoohaat Al-Makkiyyah was "Divinely dictated" to 

him. [See Masaadir At-Talaqee, p. 277 quoting from Ibn ' Arabi's Al-Futoohaat Al- - 
Makkiyyah 3:456.] 
349Keller's Reliance..., x!7, p. 1023. 
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One of the most popular references in the world of Sufism is Ash-Sha'raanee's book 
Lawaaqih Al-Anwaar Fee Tabaqaat Al-Akhyaar best known as At-Tabaqaat Al-Kubra. 
Ash-Sha'raanee described it by saying: "This is a book in which I have summarized the 
biographies of a group Tabaqaat (successive generations) of Awliyaa' who are examples 
to be followed on the way of Allaah " 

Is this true? The following are only few of Ash-Sha'raanee's Sufi "Examples": 

1. Muhammad Ash-Sharbeenee:350 "When his son Ahmad became 
weak and was about to die, and when 'Uzraa'eel came to seize his soul, the sheikh (i.e. Ash-
Sharabeenee) told him (i.e. 'Uzraa'eel), "Go back to your Rabb (Allaah) and review the matter 
with Him because the decree [of his death] was abrogated. 'Uzraa 'eel returned and Ahmad 
recuperated and lived for thirty years after that." 
2. 'Abdullaah Al-Basri:351 "Whenever he left his khalwah (spiritual 
solitude) and passed by a dry [leafless] tree or by someone affected with a disease except that 
the tree leafed and the person recovered." 
 
 
 
 
 
 
 
 
 
 
________________________________________________________________________________________________________ 
350 A Sufi mystic who, according to Ash-Sha'raanee, was fluent in all languages. He 

died in 920/1514. [See Taqdees Al-Ashkhaas, V. 1, p. 148, quoting from Tabaqaat-T.} 
351 Abu Muhammad Al-Qaasim Bin'Abdullaah Al-Basri, one of the "Sufi sheikhs" 

from 'Iraaq. Ash-Sha'raanee described him as the man qualified to do strange and amazing things. Ibid, pp. 
148-149, from 1:128 in the Tabaqaat-T. Note: Ahmad At-Teejani states that the Sufi Waliy after 
reaching the state of falh, "Not only renders the leafless tree leafy but if he wishes he may make it 
produce at once." According to the "great master" At-Teejani, the same thing applies to the dead; if he 
(the Sufi Waliy} wishes he may give life to the dead and may call upon the dead (body) and it will quickly 
respond to him even if it were decayed. [See Taqdees Al-Ashkhaas, V. 1, p.150 and 153, quoting 
JawaahirAl-Ma'aani Fee Paid Abee Al- 
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3. Ash-Shuwaymee granted ten years of his age to his Sufi companion Abu Madyan (a 
Sufi Ghawlh praised by Ibn 'Arabi). When he died, Ash-Shuwaymee came and spoke 
to him while he was laid on the washing stand, saying: "How did you die? By the Might 
of my Rabb had I been present with you, I would not have let you die!" 352 

4. Ibraaheem  Aj-Matbuli 353 interceded   for someone with his dead father. The son and 
"sheikh" Al-Matbuli stood by the father's grave and Al-Matbuli called upon the father in 
his grave. "When he stood up straight, the 'sheikh' told him, 'The fuqaraa' came interceding 
seeking your pleasure to be bestowed upon this son of yours. Thereupon he said, 'I make 
you to be witnesses that I am pleased with him'."354 

5. 'Abdul Azeez Ad-Deereenee 355 one day received "sheikh" 'Ali Al-Mileejt. 356 Ad-

Deereenee slaughtered one of his chicken and his wife 

 

 

 

 

 
________________________________________________________________________________________________________ 
'Abbaas At-Teejani, 2:150-151, by Ali Haraazim. Published by Matba'at Al-Halabi,Cairo,1963.] 
352 Abu    Madyan    died   in   Tilmisaan   (present-day   Algeria)   594/1198.   Ash- Shuwaymee is 
Muhammad As-Shuwaymee Al-Majthub. He was alive in 594/1198. [bid, p. 150, from Tabaqaat-7", 2:91. 
353 The Egyptian Sufi of his time. His status is exaggerated amongst the common people. His 
intercession with the Sultan and people of authority was not turned back. He build a mosque in Tanta 
and did other righteous deeds. He died in 877/1472 in Al-Munufiyyah, Egypt. [See Al- 'Alaam, 1:52.] 
354 In Taqdees Al-Ashkhaas, pp. 150-151, from Tabaqaat-T, 2:76.  
355ASufi died in 697/1298. Ibid, Tabaqaat-T, 1:172. 
356 A Sufi well respected by Ahmad Al-Badawi. Ash-Sha'raanee did not mention 

his date of death. Tabaqaat, 1:171. Ahmad Al-Badawi, a Sufi who was born in Fez, Morocco. He 
traveled in the land and had a great number of followers in Egypt. 
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cooked it to [present it as a meal in honor of his guest. The wife, however, was somehow 
disturbed over the chicken-perhaps it was small. When the meal was presented, "sheikh" 
'Ali said [to the chicken]: Hish! And behold! The chicken jumped running. Thereupon 
he said: "The soup should be enough for us. Don't be disturbed."]! 357 

Allaah, Most High, says: 

 
Or have they taken [for worship] Awliyaa' besides Him? But Allaah, Alone, is the 
Waliy [Protector, etc.], and it is He Who gives life to the dead, and He is Able to do all 
things. [Qur'aan, Soorai Ash-Shura, 42:9]. 

 
The Prophet Muhammad ( ) said: 

 

"The black seed is healing for all diseases except As-Saam" 'Aa'ishah  said, "What 
is As-Saam" He ( ) said, "Death." 358 

 
 
 
 
 
 

________________________________________________________________________________________________________ 
Many people swear by him, call upon him at times of distress, and make tawaaf around his grave 
especially when they celebrate his birthday. He died in 675/1276, and was buried in Tanta (Egypt). One 
Sufi order known as Al-Ahmadiyyah is attributed to him. It is not the same Ahmadiyyah Al-Idreesiyyah 
which is attributed to Ahmad Bin Idrees (d.1253/1837 and was buried in Jeezan, Arabia). [See 
Masaadir At-Talaqee, p. 68.] 
357 Taqdees,V. l,p. 153, from TabaqaatAsh-Sha'raanee, 1:172. 
358 An agreed upon Hadeeth from the way of Abu Hurairah. The text is from the narration of 

Aa'isha has in SaheehAl-Bukhaaree,V.7,#591.ln 
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Many texts from the Qur'aan and Sunnah besides the two mentioned above clearly state that death 
has no cure and nothing can ward it off when it approaches. These texts do not contradict the 
Sign which Allaah assigned to 'Eesaa in support of his Messengership to the Children of 
Israel: 

 

And will make him (‘Eesaa ) a Messenger to the Children of Israel [saying]: "I have 
come to you with a Sign from your Rabb (Allaah), that I design for you out of clay, as it were, 
the figure of a bird, and breath into it, and it becomes a bird by Allaah's Leave; and I heal 
him who was born blind, and the leper, and I bring the 
dead into life by Allaah's Leave. [Qur'aan, Soorat Aal-'Imraan,l-A<)}. 

'Eesaa never claimed that he had a constant ability and self-existing powers to execute 
some of the cases mentioned In the above Aayah, All are restricted by the clear statement, "By 
Allaah's Leave". Many Sufis claim to have reached levels in their sainthood in which they 
possessed the power to give life to the dead and that they do it whenever they wish! Also, the Sign 
of giving life to the dead was special to 'Eesaa and it is not an inheritable matter. In addition, 
the Signs bestowed upon him were of limited nature aimed at establishing :he evidence against the 
denial by the Children of Israel. Add to this ;he fact that in these Signs there was a response to the 
challenge by the 

 

 

 

 

________________________________________________________________________________________________________ 
Summarized   Saheeh  Al-Bukhaaree (English Translation) it carries the #1965, ?.939. 
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Children of Israel and hence a victory to the truth of Tawheed. 359 In no 

way could the special case of 'Eesaa  be compared with the aimless and self-oriented 
acts claimed by the mystic so-called Awliyaa'. 
Considering the Khawaariq 360 as the basis upon which someone is qualified to be a Waliy is wrong, 
because not all of the Khawaariq are Karaamaat? ' It is known that the Shayaateen (Sing. 
Shaytaan) are keen about diverting people to worship other than Allaah. These use many 
Khawaariq in order to deceive people in the process of spreading Shirk in all of its forms. 
Priests and monks are assisted by Shayaateen and perform "Khawaariq" on T.V.! Perhaps they 
would love to get some of these mystics as "honourable guests" on their shows. 
 
 

 

 

 

 

 

 

 
________________________________________________________________________________________________________

 
359 At the time  of Prophet 'Eesaa , people were good in Medicine. Allaah, the 

All-Mighty, gave 'Eesaa the ability to cure people by wiping his hand on them. Not only that, but he 
was able by Allaah1 s leave to bring life to the dead by speaking to them. There is no Medicine that can 
stand to face such miracles. That is why the miracles given to ‘Eesaa were suitable to the attitude 
of people al his time. In the time of Prophet Musa however, magic was widespread. That is one 
reason why Allaah gave Musa some miracles the effects of which looked like magic in order to 
defeat the magicians and hence the arguments of those who supported them. The pagan Arabs, on the other 
hand were proud of their eloquence and fluency in the Arabic language. They considered eloquent speech 
to be the greatest quality of a person. Muhammad ( ) came with Allaah's revelation, the Qur'aan, as 
a challenge to the masters of the Arabic language and speech. All praise is due to Allaah. [See 
Tafseer Ibn Katheer (SooratAal-'Imraan^o.y), Aayah 49. See also Shaykh Ibn 'Uthaymeen's^/-
BaoM/-Ma//oo/j#l6, pp. 8-9.] 
360 Khawaariq: That which transcends the conceivable or the rational.  
361 Karaamaat: Noble   miracles with good objective (s) bestowed upon a righteous 

Muslim fortified with correct 'Aqeedah, free from innovations, having true 'Eemaan and piety. See Al-
Falaawaa, V. 14, p. 314, by Shaykh-ul-Islaam ibn Taymeeyah and Al-Muwaafaqaat, V. 2, p. 262 by 
Imaam Ash-Shaatibee; Published by Daar Al-Ma'rifah, Beirut, Lebanon.
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6. Some Sufis believe that their Awliyaa' have the ability to guide the hearts of people just 
by looking at them. 

Ash-Sha'raanee related that most of the teachings of one of his “sheikhs", Muhammad 
Ash-Shinnaawi, were done by means of his sight. When the "sheikh" would pass by a 
highwayman, he would look at him, and right away he would follow the sheikh, being 
unable to pull himself away from him. 362 

Ash-Sha'raanee relates the ability of the mystic "sheikhs" to take away 
the Eemaan from the hearts? 

1-One Sufi by the name of Ibn Labbaan defamed Ahmad Al-Badawi (the 'great' Sufi 
Waliy). As a result he was deprived of the Qur'aan and the knowledge he possessed. He 
kept on seeking the help from the Awliyaa" but in vain. They took him to Yaaqut Al-
'Arshee, one of the students of Abul 'Abbaass Al-Mursee Ash-Shaathili (mentioned 
earlier). The latter went to Ahmad Al-Badawi's grave and spoke to him, asking him to 
restore the man's capital [Qur'aan and Knowledge]. Al-Badawi conditioned his 
approval on the man's repentance. He repented and consequently he restored to him his 
capital! 

2-A man rejected the yearly Mawlid (Birthday) celebrations organized for Ahmad Al-
Badawi. As a result Eemaan was taken away from him. 

 

 

 

 

________________________________________________________________________________________________________ 
See  Taqdees Al-Ashkhaas, V. I, p. 163, quoting Tabaqaat-T, 2:115. Al-Futi At- 
Teejaani claimed that there are those from the Awliyaa' whom, "If he would look at you with one 
look of satisfaction, you would enjoy a state of happiness after which there would never be any 
misery."! Ibid, p. 164. On the other hand, Abu Madyan claims that Allaah has promised him that 
whoever looks at him or whomsoever is in the range of his sight, Allaah would forbid his body 
from the [torment] of Hell Fire! Ibid, p. 164, quoting from Jawaahir Al-Ma'aanee, 2:108. 
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He sought the help of Al-Badawi who requested that he should repent and never return to 
stand against the Mawlid. The man repented and Eemaan was restored to him. When Al-
Badawi asked him about the reason behind his rejection of the Mawlid, the man 
complained about the mixing of the sexes by the site of the grave (where they perform 
Tawaaf)! Al-Badawi "justified" the matter by saying that, "This kind of mixing occurs in 
the Tawaaf and nobody stops it." 363 Then he said, "By Allaah's Might none who 
commits sin in the celebrations of Mawlid except that he repents and his repentance 
becomes a good one." 364 He further added, "Knowing that I am able to take care of the 
beasts [in the land] and fish in the sea and protect them from one another, would Allaah 
then render me unable to protect those who attend my Mawlid (Birthday celebration)?"365 

Ash-Sha'raanee relates that Ibraaheem Al-Matbuli366 "used to grab his beard and say, 
'How terrible the suffering of Egypt will be after this beard:367(For) I am a security for it 
(Egypt).'"368 

 

 

 

 

 

 

________________________________________________________________________________________________________ 
363 Such a justification by the grave-worshippers is wrong because it is obligator) that women have 
their own Mahaarim when they set for Hajj and (or)'Umrah. Such a condition is not met by those who 
visit the graves and make tawaaf around them.  
364 This is an open call to commit sins and wrong-doings in the so-called Mawlid because they claim 
that repentance is accepted on this occasion. 
365Ash-Sha'raanee relates stories centered around graves and worshipping the dead and which are plain 
Shirk! The dead have power, able to take care of the animal kingdom, and want people to turn for 
them seeking refuge and help! Allaah is above what these mystics say. He is the One Who 
deserves to be worshipped Alone. He has no partners  or associates, to Him belongs the 
Commandment and Creation. 
366 The Egyptian Sufi of his times (d.877/1472). 
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Ash-Sha'raanee's "sheikh", 'AH Al-Khawwaas 369, said: "If the Qutub and his group 
cease to bear the calamities for the world, it would be annihilated in a moment."! 

Asb-Sha'raanee related that a group of Sufis came asking for a miracle from 'Abdul 
Azeez Ad-Deereenee who responded by saying, My Sons! Is there a miracle greater 
than the one by which Allaah  made us grasp the earth causing it not to sink." 370  

 

Allaah says: 

 

 
 
 
 
 
 
 

________________________________________________________________________________________________________ 
367 Meaning after his death. 
368  Taqdees, V. 1, p. 173, quoting from Tabaqaat-T, 2:76. 
369  As-Sha'raanee   spoke   about   'All   Al-Khawwaas   Al-Barsalee,   his illiterate 

"sheikh," as one who, "Used to speak precious words about the meaning of the Qur'aan and Sunnah 
which baffled the scholars." Ash-Sha'raanee stayed ten years in his sheikhs company. Taqdees, V. 1, p. 
63 quoting Tabaqaat-T, 2:130-146, and Masaadir At-Talaqee, p. 184. Ash-Sha'raanee asked Al-
Khawwaas about the Sufis who do Khawaanq yet they don't pray nor fast. He replied; "Those have 
specially designated places where they perform Salaat, like the Ar-Ramlah Mosque, Al-Quds, the 
mountain of Qaaf(\), and other honored places." The reader is called to imagine how they "move" 
between these places, and when it conies to the mountain Qaaf, may be Nuh Ha Mim Keller, as a 
defender of mysticism, could provide an answer regarding mountain Qaaf.  
370  Taqdees, p. 174, from Tabaqaat-T, 1:172. 
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Verily! Allaah grasps the heavens and the earth lest they move away from their places, 
and if they were to move away from their places, there is not one that could grasp them 
after Him. Truly, He is Ever Most Forbearing, Oft-Forgiving. [Qur’aan,  Soorat Faaiir, 35:41]. 

Ash-Sha'raanee and Yoosuf An-Nabahaanee reported that right after the Sufi master Yoosuf 
Al-'Ajmee Al-Kuraanee left his retreat, he saw a dog. Consequently all the dogs became 
under its leadership and it took care of their needs. When that dog became ill the other dogs 
gathered around him crying in sadness. When it died, the dogs cried 
and kept on visiting its grave until they all died! 371 No comment! 

Ash-Sha'raanee and  An-Nabahaanee related that the mystic scholar 'Eesaa Bin Najem 
stayed on   one ablution for seventeen years: One day he made Wudu' before Salaat Al- 'Asr 
and asked that nobody wake him up. He woke up after seventeen years and performed 
Salaat with that Wudu. 372 

They [Ash-Sha'raanee and An-Nabahaanee] also reported that "sheikh" Hussein Abu 
‘Ali who is "one of the perfected 'Aarifeen used to go into a great deal of 
"changes/development": "Sometimes you visit him and you see him a soldier, then you 
enter and you find him a lion, then you come again and you find him an elephant, then a 
young boy, and so forth. He stayed for forty years in a retreat with a blocked door and 
one window allowing air in!" One of his 

 

 

 

 
 

_________________________________________________________________________________________________________________________ 

371 Kashf Haqeeqat As-Sufiyyah, p. 446, from Tabaqaat-K, 2:66. 
372 Kashf, pp. 446-447 quoting from Tabaqaat-K, 2:107. An-Nabahaanee reported 

the same story in his Jaami', 2:428 and 429. 
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companions, known as "sheikh 'Ubayeed", was able to pull out a boat from the midst 
of mud after pulling it with a rope tied to his testis! 373 

They reported the case of Muhammad Al-Hanafee, the man of "Karaamaat and one 
of the most noble "sheikhs of Egypt," as they described him: Before his death he 
asked Allaah, Most High, to try him with, "Lice, sleeping in the company of dogs, 
and to die by the side of the road." 374 According to the report, his request was granted! 

The   following stories of the Sufi Awliyaa' are according to Ash-Sha'raanee and 
(or) An-Nabahaanee: 

l-'Abd Ar-Rahmaan AI-Majthoob,  a Shaathili Waliy, cut his penis in his early state 
of Jathb (see earlier), and used to sit on sand in the summer and winter.375 

2-Ibraaheem Al-'Aryaan (d.930Hj?) used to "Mount the pulpit giving sermons while 
being naked ...He used to fart in the presence of the respected elders of the Sufis, 
swearing that it was the fart of such and such."! 376 

3-'Ali Waheesh one of the Majaatheeb (who experienced the state of Jathb) used to 
stand in front of a whore  house interceding for the 

 

 

 

 

 

 
 
_________________________________________________________________________________________________________________________ 
373Kashf, pp. 448-449, quoting from, Tabaqaat-K, 2:87 and An-Nabahaanee's 

Jaami' Karaamaat Al-Awliyaa', 2:46. Stories about the development of the so-called Sufi Awliyaa' 
are abundantly present in the Sha'raanee's, Nabahaanee's, and other Sufi books. 
374 Kashf, p. 450, quoting Tabaqaat-K, 2:89 and An-Nabahaanee's Jaami', 1:261. 
375 Kashf, p. 439, from Tabaqaat-K, 2:143, and An-Nabahaanee's., 1:454.  
376 Ibid, p. 440, Tabakaat-K, 2:142, and An-Nabahaanee's .Awm/, 1:412. 
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male-sinners; he would hold some of them until his intercession is accepted! It is even 
reported that this man used to engage in shameful acts with donkeys! 377 

4-Sheikh Muhammad AI-Hadaree used to give many Friday sermons in many places at the 
same time. One time, and after praising Allaah and magnifying Him, he said, "And I bear 
witness that there is no Ilaah for you but Iblees, may the Salaat and Salaam be upon him!"378 

Comment: In his biography it is mentioned that when his haal (a Sufi state of sainthood) 
intensifies, he used to say terrible words about the Prophets and others that no one could stand to 
hear! 

5-Sheikh Jaakeer would not take the covenant with any Mureed (disciple) until, "I see that 
his name is recorded in the Preserved Tablet..."379 

The Sufis assert that the Sufi Qutub, Ghawth, etc. posses the ability to know matters of Al-
Ghayb, run the affairs, grasp the universe, see through the inside of the earth, know the thoughts 
of people, and even "they are preserved" from committing acts of. disobedience. 
Practically, this means 'Ismah (Infallibility). The origin of this concept is embedded in the 
essence of Shee'ism. The following section, therefore, is allocated to this issue. 

 

 

 

 

_________________________________________________________________________________________________________________________ 

377Ibid,   pp. 441-442, from Tabaqaat-K, 2:150, and An-Nabahaanee's Jaami'. 
2:515. 
378 lbid, p. 443, from Tabaqaat-K, 2:107. See also An-Nabahaanee's Jaami", 1:286. 
379 Sheikh Jaakeer is a  celebrated pillar of the Sufi way. He was from Kurdistaan. and he lived in one 
of the 'Iraaqi desert areas   near Saamirraa' until his death. Taqdees ,p. 209, quoting from Tabaqaat-T, 
1:127-128. 


